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KISH BAB-A SUPREME MYSTIC 


KESHAV Nath Koul popularly known as Kish Bab, Kish Peer, Peer 
Sahib, Bab, Kish Maot, Darvesh Sahib etc., was born at Khah Bazaar, 
Anantnag, who studied upto eighth class in the local Mission School. He 
shifted to the village Gowsani gund, where he run a shop just outside the 
Ashram. The verandah of his shop, the Kitchen and Gowshalla was opposite 
the Ashram, destined to be his Tapobhoomi, where he practised his spiritual 
discipline more than his business interests. 


He was a contemporary of the famous Swami Atma Ram Ji of Gowsani 
gund Ashram. He would be usually a casual listener to the problems, 
which devotees put forth before Swami Atma Ram Ji and his yes or no, 
would be considered final, and so it went on till Swami Atma Ram Ji was 
alive. Keshav Ji spent about 50 years of his life in this village and later 
shifted to New Chowk Anantnag, where he attained Nirvana on 26th 
December, 1986 at the age of about 96 years. 


He was a great master, unique in his habits, neither a learned scholar, 
nor a Mahatma in the traditional sense, but a mystic like Reshpeer and a 
devotee of Shiva like legendary “SOUDE VOUNE”, both blended into one. 
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My dear brothers and sisters, 
Namaskar 


For the last few months | have been watching with dismay, the 
lack of understanding and confusion in our community, following some 
Statements and steps taken by government of India, regarding 
negotiations with various organizations. The most immediate one was 
relating to Shri K.C. Pant's visit. Very few people had an idea as to what 
could be the stand of the community. But in the wake of it a number 
of organizations started mushrooming in the hope of making their 
presence felt. When shall we learn that floating of a few member 
organizations and seeing the name in press, followed by a statement, 
is not going to solve our problems. We have been donig this for years 
now. We should have seen the result. It gives an impression as if the 
community is in a state of chaos. | appeal to all our intellectuals and 
thinking members of the community to devise means to discourage this 
activity. We need not have a common platform. But is it necessary to 
give a wrong impression of disunity ? 


(Triloki Nath Khosa) 
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ge Self-Rehabilitation - The only way 


T Of late there has been a debate about whether Kashmiri Pandits in general and some 
premier organizations of the community in particular should be more political than 
concentrating on the social aspects alone. It is very difficult to understand what being political 
means. The community is fighting with a back to the wall for survival. In such a situation, is 
there any difference between the social and political aspects? 

Many a time we ask questions as to what we really want. We often express that we are 
confused about it. But where is the confusion? This question has a simple answer. We want a 
fair and just disposition where rule of law prevails. We want all those rights assured which are 
guaranteed by the constitution. We want security of our houses and property, right to work, 
right to equal opportunities without discrimination and above all to be a part of the Great 
Indian Nation like any other state. Did not the Indian Parliament pass a unanimous resolution 
that Jammu & Kashmir was an integral part of India? We want that resolution to be implemented 
in letter and spirit. 

If the state has failed to guarantee us the fundamental rights, failed to provide security, 
failed to protect our homes and property, failed to implement the rule of law, is it our fault? 
Why ask us what we want? After having deprived us the security of our homes, what is there 
to ask? The state has to come out with what it can do to atone for its failure. 

Eleven years have elapsed and the Indian State is unable to restore to us what we have 
lost. In the meantime a generation has passed and the community has lived in uncertainty 
and frustration. The obvious conclusion is that the Indian State is incapable of restoring to us 
our rights and even unwilling to make amends for its failure. 

Kashmiri Pandits are a resilient community. They can be down but they cannot be out. 
This is proved by how in adverse situation they have risen to resurrect themselves. The 
movement for self-helo and rehabilitation has taken strong roots and several organizations and 
individuals have made voluntary efforts in this direction. Kashmiri Pandit Sabha is contributing 
its mite in this effort, especially in the educational field. So are many others. 

But the question is, how is the great Indian State, on the threshold of becoming a world 
power and economic giant, going to make amends for its failure to protect a dynamic minority 
which stood by it, for over half a century and suffered for it? It is obvious that the powers 
that be are not in a position to restore the rule of law in near future and ensure protection to 
this persecuted minonity. The community has the capacity and dynamism to resurrect itself. 
The least the state can do is to provide a substantial compensation and the Kashmiri Pandit 
community can rehabilitate itself. This is the minimum that a failed government apparetus can 
do to atone for its guilt. —S.K. Shah 


KOSHUR AND OUR IDENTITY 


At the outset I would like to frankly 
admit that Iam not competent enough to write 
with an authority on this highly emotional 
and sensitive issue. So under these 
circumstances I will only try to express my 
views on this subject on the basis of the 
information which 1 have collected from 
different sources over the years in connection 
with my exhaustive research work on 
Kashmiriology vis-a-vis the Kashmiri 
Pandits. 


As we all know that the language is 
basically a medium of expression to 
communicate between one another. Its growth 
and development naturally depends upon the 
availability of its literature for which the 
existence of a proper script is a must to write 
down your feelings and thoughts for future 
generations. But the must unfortunate part of 
this whole story is that the Kashmiri language 
is only a spoken language and uptill now has 
no standard and well recognised script of its 
own with the result that this language has not 
been able to acquire that status and position 
which the other regional languages generally 
enjoy in our country, although some sincere 
efforts have been made by the lovers of this 
language from time to time to give this 
language its due status by promoting it at 
different levels. 


It is really most unfortunate that there is 
no authentic record about the origin and 
evolution of the Kashmiri language in the 
Kashmir Valley which still requires an 


—Dr. B.N. Sharga 
exhaustive research work by the competent 
scholars on this subject as there are divergent 
views on the evolution of this language in the 
Valley. 


It is generally believed that during the 
Hindu period in Kashmir which lasted upto 
1337 A.D. Sanskrit used to be the language of 
Kashmir which was gradually replaced 
subsequently by the Persian language during 
the Muslim rule in Kashmir. But some 
research scholars consider birch manuscript 
of “‘Manimata manimala" to be the most 
ancient script of Kashmir whereas others 
consider the Sharada script of Bakshali which 
was first of all discovered in the Bakshali 
village in North Western Frontier Province 
now in Pakistan to be the oldest known script 
of Kashmir. 


Now according to Professor Ahmad 
Hasan Dani a noted epigraphist and 
archaeologist of Pakistan who read his 
research paper recently in the 615 session of 
the Indian History Congress held in Kolkata, 
à stone was discovered in Afghanistan near 
Mazare Sharif bearing a clear cut inscription 
in Sharada script describing the construction 
ofaShivaTemple in that region during the rule 
of Hindu Shahi King Vaku in the 10" century. 
But with the passage of time Sharada, Pali and 
Brahmi scripts of Kashmir became extinct. 


In our country every region has its own 
language which is taught in schools and 
colleges and is the medium of instruction in 
those respective states like Bengali in West 


Bengal, Gujrati in Gujrat, Marathi in 
Maharashtra, Tamil in Tamil Nadu, Telugu in 
Andhra Pradesh and so on and so forth, but 
the only exception is the Kashmiri language 
which is neither taught nor is the medium of 
instruction in the schools and colleges in the 
Jammu and Kashmir state. In its place the 
medium of instruction in Jammu and Kashmir 
in schools and colleges is Urdu which really 
sounds something very strange. The state 
governmenthas done practically nothing uptill 
now to promote this language there, although 
the Chief Minister Dr. Farooq Abdullah has 
promised recently that he would do something 
worthwhile in this regard soon. 


No sincere effort has so far been made 
by any body at any level to evolve a standard 
scriptto write the Kashmiri language properly 
which is necessary for its rapid growth and 
development. The Kashmiri language used to 
be written in the **Nastalikh" scriptin Kashmir 
in the past. Now Kashmiri Hindus have 
adopted the ‘‘Devnagri’’ script to express 
themselves, but still there are many short- 
comings in the script as a slight change in the 
pronunciation of a particular word changes 
its meaning altogether. There is no primer to 
teach this language to a learner who is 
interested to learn the language. 


About two years back Dr. B.K. Mozaof 
Kolkata took some initiative to evolve a 
standard script acceptable to all for writing 
the Kashmiri language but in spite of his best 
efforts the response from the community 
members was not very encouraging with the 
result that he was left with no other option but 
to shelve his plans to promote this language 


for want of proper support. 


In Lucknow on the initiative of Pt. 
Maharaj Kishan Kaw the education secretary 
of the government of India the classes for 
teaching the Kashmiri language were started 
last year under the able supervision of Mrs. 
Lata Kak in Bappa Srinarain Vocational Post 
Graduate College, but due to non availability 
of proper books to teach this language 
methodically the whole scheme had to be 
shelved with a heavy heart. It has been learnt 
from very reliable sources quite recently that 
Dr. O.N. Wakhlu and his son Mr. Bharat 
Wakhlu after doing a lot of research work 
have developed a Roman script for writing 
the Kashmiri language and have also 
published some primary books for learning 
this language quickly without any difficulty. 
It is a good beginning and it is hoped that the 
efforts of these people would bear fruits in the 
near future. 


Then there are people who correlate the 
language with culture without knowing the 
fact that culture always changes with the times. 
Though my grand father was a judge in the 
British period and his elder brother went to 
England to study Law there at the Lincoln’s 
Inn, but he used to sit on a ‘takht’ with a 
*Masnad' and a “Gaotakia” and he used to 
take the meals cooked by a Kashmiri Pandit 
cook and that too sitting on a wooden plank in 
the kitchen wearing a 'Dhoti'. Now under the 
presentsetuphow many Kashmiri Pandits will 
be ready to do the same thing. Is the culture of 
England the same today what it was during 
the Victorian era? The answer is a big no 
simply because change is the law of nature. 


द_न 





The Kashmiri Pandits who came out 
fromthe Kashmir Valley in the late 18^ century 
and in the biginning of the 19^ century and 
settled down in differentregions of north India 
lost the track of their mother tongue and 
subsequetly became well versed in the 
languages of those regions simply for their 
growth and development under those special 
circumstances in which they were forced to 
live fortheir survival. They achieved very high 
positions in the society because of their merit 
and integrity but all through these 300 years 
they tried their level best to preserve their 
distinct cultural identity by religiously 
Sticking to certain values and by maintaining 
the purity of their Aryan blood. The concept 
of an intercaste marriage was beyond the 
imagination of any member of the community 
at that time. A Kashmiri Pandit used to be 
identified by his features and complexion in 
the crowd even without uttering a single word. 
What is the position today. Many Kashmiri 
Pandits due to intercaste marriages and inter- 
mixing of different bloods do not look like a 
Kashmiri Panditat all and have no traits which 
the Kashmiri Pandit should have. 


By giving emphasis to the Kashmiri 
language alone will not solve our purpose to 
maintain our distinct cultural identity, unless 
sincere and effective steps are taken to curb 
the alarming rise in the number of intercaste 
marriages in ourcommunity in the recent past 
whichis actually reponsible, toa great extent, 
for the fast disintegration of our microscopic 
community. If this trend is not checked in 
time then nobody will be able to stop our 
community from becoming extinct in the near 
future. 


The modern scientific researches in the 
field of genetic engineering have proved 
conclusively that genes play a vital role in 
determining the basic characteristics of a 
human being. So for maintaining our basic 
characteristics intact it is necessary that we 
should give due importance to preserve the 
purity of our genes which is only possible 
when we will maintain the purity of our Aryan 
blood and avoid mixing of the genes of other 
races and communities into our veins. Actually 
these are the basics which really matter in 
preserving our identity and not the 
environment and other things. If our boys and 
girls continue to marry in other communities 
at a fast rate in the name of projecting 
themselves as most ultra modern then the very 
purpose of this exercise will have no meaning. 
It will be like crying all alone in wilderness. 
Then we will naturally become a laughing 
stock for others. A well chalked out action 
plan is the need of the hour. The following 
lines composed by the well known Urdu poet 
of Lucknow, Pt. Brij Narain Chakbast long 
time back are still relevant today in this respect 


and convey the same underlying message to 
the community members. 


क्या कहें किससे कहें हम आज क्या कहने को है 


" आखिरी अफ़साना-ए-शौके वफा कहने को है। 


जिन उम्मीदों की लड़कपन में हुई थी इब्तिदा 
आज उनकी इन्तिहा का माजरा कहने को है। 
बेखबर अब भी नहीं हम कौम के दुःख दर्द से 
पहले हिम्मत थी दवा की अब दुआ कहने को है। 
क्या कहें क्या दौरे-आखिर में सितम देखा किये। 
REN बढ़ती गयी महफिल की हम देखा किये I 


RR निड फि 


Events and Reminiscences 1947 











1947 heralded a unique epoch in 
Indian history, freedom from British rule. 
British government was finally quitting India 
for good and handing power to Indians. 
Indian National Congress and Muslim 
League were having hectic activities, the 
former making its last bid effort to aviod 
partition and the League sharpening its 
armour of hate and two nation theory for 
achieving a separate homeland for Muslims 
in the shape of Pakistan. The All India 
Congress Committee passed a resolution on 
18th June 1947 on the Indian States. The 
resolution repudiated right of the States to 
declare independence. The states were to 
have the option of acceeding to either of the 
Dominions of India or Pakistan. Pandit 
Nehru declared that Congress will not 
recognize independence of any state and any 
Foreign power recognizing any such state 
will be considered as doing an unfrienly act. 
However, Maharaja Hari Singh craved for J 
& K State's Independence. He was supported 
in this move by his Prime Minister Pandit 
R. C. Kak. A Swami named Sant Dev 
wielded an immense influence on maharaja 
at this period of time and supported his 
moves in this direction and convinced the 
latter in believing to emerge as a great 
soveriegn in the region. 


The count down for partition became 
imminent. Provinces with large Hindu 
population sought division as in the case of 
Bengal and Panjab. East Panjab section of 
the undivided Panjab Assembly decided in 
favour of the partition of the province under 


—J. L. Tiku 
the Chairmanship of Sardar Kapur Singh 
Deputy Speaker of the Assembly by 50 to 
22 votes. Britain's Royal assent was 
accorded and the Indian Independence bill 
became an Act of British Parliament on 18 
July 1947. The day of deliverence from 
British Yoke was decided to be the 15 
August 1947. Tremendous communal 
violence erupted in many parts of the 
country. Mahatma Gandhi became dis- 
illusioned with the turn of events. The draft 
instruments of accession of Indian states 
followed closely the Government of India 
Act of 1935. India became free on 15 August 
1947 after seceding Muslim majority areas 
of Western parts as also Muslim majority 
areas of eastern Bengal into West and East 
Pakistan. India made tryst with 
independence and awoke to the famous 
speech delivered on this occasion in the 
Constituent Assembly by its first Prime 
Minister Pandit Jawahar Lal Nehru. 


However, J & K State got entangled in 
a mess with Maharaja Hari Singh turning 
indecisive on the subject of State's accession. 
Maharaja tried a wait and watch policy. He 
proposed a stand still agreement with the 
emerging dominions of India and Pakistan. 
Pakistan accepted this agreement readily 
more in breach than in good faith. India 
sought details and discussion before 
accepting the Stand Still Agreement. 
Pakistan soon let loose large hordes of North 
Western Tribesmen commonly referred as 
Kabalis on the vast common borders with 
the State with complete logistic support as 


also weapons and transport. Jinnah was 
impatient. He wanted to force Maharaja in 
acceeding to Pakistan even though the State 
was having a Stand Still Agreement in force. 
His Highness ran in a dilemma. The sporadic 
raids on the borders became frequent and 
ferocious. The State forces were stretched to 
a large common border with Pakistan 
leaving very few units in reserve. Lord 
Mountbatten as early as June 1947 paid an 
official visit to the state and stayed for four 
days. He advised the Maharaja to acceed to 
either of the Dominions of India or Pakistan 
and not to venture for independence. Lord 
Mountbatten's visit materialized in view of 
Maharaja not favouring a visit to the state 
by either Mahatma Gandhi or Pandit Nehru 
at that period of time and the last viceroy 
availed of a standing invitation from the His 
Highness and counselled him for a decisive 
action. Mahatma Gandhi also visited 
Kashmir on Ist August 1947. However, 
these visits did not persuade Maharaja to 
take a firm decision in the matter of 
accession. Pakistan practiced blockade of 
essential commodities like petrol, rock salt 
and similar essential imports into the state. 
Rock salt became scarce in the market and 
was not available at any price. It was 
followed by tea and other essential 
requirements. Prime Minister R. C. Kak 
resigned and was replaced by Thakur Janak 
Singh. Thakur Janak Singh was replaced by 
Meher Chand Mahajan. State was in utter 
confusion. State forces were unable to stop 
the forward movement of raiders who were 
moving in thousands. Power supply to valley 
was snapped as the raiders blasted the 
Mohra Power Station on 22nd October when 
Darbar was in session on account of 


Dussehra celebrations. With such a situation 
around, Maharaja commanded Brigadier 
Rajinder Singh to proceed to Uri and defend 
the state against the tribesmen. Brigadier 
Rajinder Singh left with a small band of 
soldiers for Uri and in his epic battle held 
up the tribesmen for three crucial days and 
in doing so made a supreme personal 
sacrifice and was awarded Mahavir Chakra 
posthumously for his gallant action. 


With such grim scene around a peep 
into common man's perception of the things 
going around at this period of time attains 
significance. I was on a brief holiday at 
Harwan, a village not far from Srinagar and 
had hardly left for that place on 18th of 
October 1947. There were groups of 
villagers huddled together and gossips were 
going around that tribesmen were in 
command and were to reach Srinagar soon 
Srinagar. Harwan among many other places 
in Srinagar has a scenic splendour. The small 
Sarband lake surrounded by Dachigam Rakh 
with its lush green forests made me to feast 
upon its wonderful presence very often. The 
place was serene and come any season the 
wild birds were moving in thousands on the 
lake. The area also abounded in wild game 
of which wild boar, Hangul and the black 
bear were found in large numbers. Maharaja 
Hari Singh used to visit the place on some 
Sundays for Shikar and the village boys and 
elders would line up to offer small baskets 
of local fruits in small wicker baskets and 
in return the Maharaja would shower them 
with coins. However, these were the peaceful 
past times. The situation in last week of 
October had turned grave. On 21 St October 
47 our elders sensed that things as were 


being revealed were of grave nature. My two 
cousins along with me were advised to 
proceed to Srinagar and scout for true 
picture as available there, so that the family 
can move in time for safety. Three of us all 
school going left for this errand and took a 
boat ride from Shalimar to Naidyar in 
Rainawari. The boat ride had to be taken 
early in the morning as boat journey had to 
be through Dal Lake. We did it. By 4 o'clock 
we were near Jama Masjid which we had to 
cross for a short cut to leave for our 
destinations, which for my two cousins was 
Bul Bul Lankar and for me Sekidaffar, 7th 
bridge. However, to our dismay we found a 
large congregation of Muslims in the Masjid, 
with a large force of volunteers dressed in 
green shorts green shirts and green caps with 
a white crescent insignia on the caps 
parading the immediate precincts of the 
mosque. The outer periphery of the mosque 
was surrounded by Gurkha force mostly 
armed with bamboo sticks with few in 
between having rifles. As soon as we entered 
the premises for a short cut to cross, we were 
accosted by an elderly person and told not 
to worry. He informed us that the 
congregation has been organized to welcome 
the Kabalis who were expected to arrive at 
Idgah, Srinagar around 23rd of October 
They were to be offered welcome in 
ceremonial manner as befitting them and 
shall also be offered traditional Kahwa. He 
advised a youngester to accompany us to the 
other side and offer us a safe passage. We 
were frozen into silence and left for our 
respective destinations. At home things were 
no good either. Elders were apprehensive of 
the things ahead. However, there was no 
communal tension. The only news that 


percolated was through vernacular press. 
The two important papers were Martand and 
Khidmat. Maharaja Hari Singh was under 
great pressure and approached Government 
of India for military assistance. The Defence 
committee of the Government of India 
considered the request and deputed V. P. 
Menon by air to Srinagar to find the ground 
situation and meet Maharaja Hari Singh. The 
Maharaja expressed his strong appeal for 
military assistance. With the situation being 
grave and continuous stay at Srinagar full of 
risk for the His Highness, V. P. Menon 
advised latter to leave Srinagar urgently 
along with family for Jammu and sign the 
instruments of accession. without which 
Government of India was not in a position 
to offer the required assistance. V. P. Carried 
back the accession deed and the Maharaja 
left Srinagar post haste. Shiekh Mohammed 
Abdullah the National Conference leader 
and representing one of the largest political 
party was released sometime earlier from the 
prison and was appointed Head of 
Provisional Administration. There was an 


unprecedented response from the 
Government of India in rising to the 
Occasion and transporting troops, 


ammunition and whatever the situation 
demanded by air on a massive scale and save 
the people of valley from marauding hordes 
of raiders who had pillaged valley as far as 
near Pattan. The first contingent of Indian 
troops reached Srinagar on 27th of October 
1947. All civilian aircrafts were 
commissioned to make a massive airlift of 
troops to Srinagar and defend the airport at 
all costs so that men and materials were 
flown without any hinderance. The arrival of 
troops heralded a Herculian effort made by 


the country to come to the rescue of the State 
at its greatest moment of trial and peril. 
Many gallant soldiers and officers lost their 
lives in defence of the airport and among a 
number of them Colonel. D.N. Rai and Capt. 
Som Nath Sharma deserve a special 
mention. However, the efforts of the Indian 
Army at this critical juncture could have no 
fruitful purpose unless it had the acceptance 
of the common people of the state and in 
particular the support of the majority of local 
populace of valley. Kashmiris rose to the 
occasion and fought shoulder to shoulder 
with the Indian army. While Maharaja Hari 
Singh was advised by the Government of 
India to leave Srinagar for safety to Jammu 
along with his family, Shiekh Abdullah also 
found it prudent to shift his family to Indore 
for safety. Local squads of Militia and 
Volunteer force were raised by the National 
Conference to protect the life and property 
of the civilians and perform Home Guard 
duties. Ex Servicemen were drafted for 
training and guiding the civil volunteer force 
and to act as commanders. A similar 
volunteer force was raised in our Mohalla 
and Ghulam Ahmed Kaneul, a retired J.C.O. 
became leader of this group and was 
provided a 303 rifle. As a senior school 
student I also had the occasion to do odd 
jobs with this force and our leader was 
popularly called Ama Kaneul who had 
served in the N.W. Frontier force and was 
well conversant in speaking Pushtu. Our 
leader revealed many of his dare devil 
activities which he related to us on open road 
log fires lit during night to keep warm. 
Indian army was soon achieving remarkable 
results in driving the Kabalis out of the State 
by the competent leadership of its officers 


and the fighting skills of its soldiers. The 
Indian Army was soon joined by Indian Air 
Force in straffing tribesmen concentrations 
in Pattan and elsewhere and driving out the 
raiders rapidly from various points of their 
hideouts. The local volunteer force was 
equally mobile in building the morale of 
civil population by rendering duties of 
protecting vital installations of public 
importance with the popular slogan of the 
time, “Hamla awar Khabardar, Hum 
Kashmiri hain Tyar”, It was during this time 
that Ama Kaneul, leader of our volunteer 
force performed a deed of heroic valour in 
capturing alive one Kabali from Parimpura 
area with a rifle, rounds of ammunition and 
a revolver. The Kabli was brought to the then 
N.C. headquarter of our area, which was 
temporarily set up.in the residence of Pt. Bal 
Kak Dhar. There was a large gathering in the 
capacious compound and premises were full 
of inquisitive people who wanted to see the 
Kabali in person. The tribesman looked like 
an ordinary Gujjar. He was wearing à 
shilwar, a long shirt, woolen pullover with 
à warm Khaki overcoat. His pockets were 
searched in full public view. It contained 
large quantities of roasted grams and lumps 
of Gur. His hands were tied with ordinary 
rope. He was disarmed in public view and 
his rifle, ammunition he carried shown to the 
public. He was interviewed by press which 
descended in large numbers to the place. He 
Stated matter of factly that he came to protect 
the Muslim population of the Valley from 
Kafirs and Maharaja. However, he admitted 
that it was not so as they were made to 
believe and the Muslims lived in peace and 
cooperation with their Hindu neighbours. He 
further admitted that he had no regrets for 


what he did on his way to the valley. The 
crowd soon became restive and abused the 
Kabali and many among them manhandled 
him and beat him mercilessly, till he bled 
profusely from his nose and mouth. He was 
soon shielded from the crowd and offered 
first aid and offered a glass of milk and Nan 
which he readily accepted in full public 
view. After the press conference the raider 
was picked up in a Police Van and whisked 
away to an unknown destination. Ama 
Kaneul became a great local hero and his 
exploits became a source of great morale 
booster for the local public. 


The news of aircrafts coming with 
plainloads of army was a great news. I along 
with four of our friends made one day on 
foot to the Damodar Wudar, the airport to 
see for ourselves as to what the aeroplanes 
looked like and how they landed and took 
off. The entire airport was then in a mess. 
We saw to our amazement planes landing 
among thick columns of dust with every 
landing and soldiers coming out of the 
planes with large wooden packages also 
being unloaded, which perhaps contained the 
ammunition. Meanwhile large number of 
Hindus, from outside Kashmir young, old, 
men and women were being rushed to the 
planes and embarking on the return trips to 
perhaps Delhi. However, we did not see any 
Kashmiri Pandit running around for leaving 
the state under such adverse environment all 
around. We became dust laden on our return 
journey and were reprimanded at home for 
our unauthorized errand when things around 
were not safe. While things in Srinagar were 
still grim the National Conference 
functionary locally started to become 


important. Local Halqa president became a 
force to reckon with in the changing set up 
of administration. All applications for any 
relief may be a ration card or for any purpose 
had to be endorsed by the local khadpanch. 
National Conference and its undisputed 
leader Shiekh Abdullah rose to the occasion 
and fostered close amity between all sections 
of Kashmiris and the army of the free India 
drove out the tribesmen who had let loose a 
reign of terror in Baramulla and adjoining 
areas by killing innocent people, looting the 
properties and perpetuating barbaric acts on 
civil society. In the streets of Srinagar the 
slogan, Sheri Kashmir ka Kya Irshad, Hindu 
Muslim Sikh Itihad, rent the air. Mahatma 
Gandhi in a meeting with Lord Mountbatten 
on 29th October 47 opined that he would 
not shed a tear if the entire Army was wiped 
out, nor would he mind Shiekh Abdullah and 
his Muslim, Hindu and Sikh comrades dying 
in their posts in defence of Kashmir. Every 
body then would forget that Hindus, 
Muslims and Sikhs were ever enemies. Even 
during these turbulent times communications 
between the two dominions of India and 
Pakistan were going on. Lord Mountbatten 
visited Pakistan in early part of November 
47. Jinnah suggested removal of Indian 
troops and consented to call off the 
tribesmen, provided a plebiscite was 
organized under the guidance of the two 
Governor Generals, which Mountbatten 
declined on the premise that his position 
allowed him to act only on Government's 
advice. Jinnah did not consent to holding the 
plebiscite with Shiekh Abdullah in power as 
the Muslims would be far too frightened to 
vote for Pakistan. 








The Pandits of Srinagar and South 
Kashmir did not panic or try to leave their 
homes. Perhaps, they never understood the 
gravity of the situation. With poorer means 
of communication, the news of massacres 
that took place at Muzafarabad, Baramullah, 
Bandipore and Handwara did not reach 
them. The involvement of local Muslims 
was minimal and in only stray cases of 
animosity some abetments of killing took 
place at Bandipore and elsewhere. The local 
Muslim did his best to protect the life and 
property of his neighbour. The Pandits were 
so gullible in believing that Habbakadal and 
surrounding areas were safer than the 
downtown areas and many amongst us 
resorted to shift valuables to the kith and kin 
in these areas for purpose of safety. During 
this period when the raiders were as close 
as Shalteng, a remakable event took place at 
"Bairav-Sabhun Mandir’, at Chattabal. A 
Hawan was in progress there under the 
patronage of a Sadhu. It continued for many 
days and Pandits from far and near came to 
get blessed and for participation. Many 
amongst us still have a belief that the 
entrance of the Kabalis was prevented by the 
emergence of this miracle man at the right 
moment. The Sadhu continously passed on 
the Prasad to the devotees who came for 
Darshan. Meanwhile, the raiders were on the 
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run. The Government of India raised the 
issue of Pakistan helping the raiders with 
men and materials and thus being 
responsible for aggression in Dec. '47, in the 
United Nations. The issue dragged on for 
years and a ceasefire was ordered on lst 
January 1949. In the aftermath of Kabali raid 
thousands of Hindus and Sikhs from 
Baramullah, Handwara and elsewhere were 
housed in temporary refugee camp at the 
exhibition ground. The refugees were in very 
bad shape. They had lost their dear and near 
ones in the tribal aggression. Kashyap 
Bandhuji with a band of social workers 
housed the refugees in available 
Darmshallas, Temples and available houses. 
With the ejection of the tribals from the 
affected areas Bandhuji went to all such 
villages and brought such of the community 
members again to the Hindu fold, who were 
converted under duress and distributed holy 
Jeneu to the concerned. Thus the year 1947 
heralded a new phase for adjustments for 
Pandits in the valley. 


It is good that I am well off 
when around me a number of 
community members are in great 
need of clothes. It is rather 
better to donate spare clothes. 

to KPS. Jammu for distribution 
to needy rather than exchange 
these for petty utensils, 


icles, poems, short Stories, short write 
would be of interest to the community. It 
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STORY BASED ON A REAL LIFE INCIDENT-III 


- Prof. G.K. Muju 


(Continued from the earlier issue) 


But since I had by now understood the 
whole game plan and did not want to proceed 
further with the idle talk I changed the tone 
and tenor of my speech and told him in clear 
terms that he had not so far understood me 
perhaps or was trying to be too clever and 
businessman like. I made it clear to him that 
I was not among those displaced people who 
want to sever their relations and links with 
Kashmir and he should have by now 
understood that I was not interested in selling 
my house. Now that he had offered rupees 
ten lakhs as the price for my house he could 
on his return to the Valley burn the house and 
inform me about ‘his grand and pious’ deed; 
so that I could claim almost double that 
amount as my insurance claim, while keeping 
the debris as well as plot of land, I burst upon 
him. He never expected that I would be so 
rude in my interaction with him. I was, of 
course, quite rough in my statement. This 
provoked the broker and he lost his cool. He 
burst out “Have I come here to burn the 
houses of Kashmiri Pandits ? Why should I 
do it. Earlier you accused me of having looted 
and plundered your property and damaging 
your house, and now you are inciting me to 
commit a criminal act and resort to anti-social 
behaviour and then accept it also. You see I 
am a religious man who offers five times 
“Namaz”, keeps fast for the whole month 
of Ramdhan and have performed Haj also. 
How do you expect me to do anything which 
is unlslamic ?” and he made a long speech 
about his activities. 


Now, I could feel that he was somewhat 
hurt. He was very harsh with the 
accompanying Pandit Ji and asked him why 
he had brought them to me. Pandit Ji felt 
helpless and could not utter a word. However, 
he consoled the elderly gentlemen and asked 
him not to be so upset. Obviously the 
gentleman was quite upset and distrubed. He 
was even hurt by my statement. In fact that 
was my intention to provoke him and hit him 
hard. His response turned me somewhat 
emotional and sentimental. Moving my chair 
nearer to the table I lamblasted him by telling 
him that the people of his group were actually 
doing these jobs. They have been looting the 
houses, plundering and vandalising the 
properties left over and then setting these to 
fire lest a displaced Kashmiri Pandit finds an 
excuse to return and then come and offer him 
some nominal amount as the cost of the 
“structure” and taking the debris free. I 
pointed out to him that they had been doing 
all unIslamic, irreligious and anti-human 
activities by resorting to these nest-snatching 
activities in the name of business and even 
so called jihad. 


I tried to bring home to the gentleman 
that those vested interests whether Jamat-I- 
Islami or other pro-Pak elements, and 
communal and anti-Hindu forces and others 
who had thought that they had turned out 
Kashmiri Pandits from the Valley were 
grossly mistaken and they were wrong in 
their calculations. I made him to understand 
that a Kashmiri Pandit had not left Kashmir. 


A Kashmiri Pandit might have changed his 
residence from down town to civil lines areas, 
from Zaina Kadal to Amira Kadal, from 
Karan Nagar Chhtabal to Jawahar Nagar or 
Rajbagh, from a village to the town or city 
or now because of the murderers and rapists 
roaming at large in the valley, might have 
taken refuge outside the Valley and so on, 
but a Kashmiri Pandit was still living in 
Kashmir. Physically a Kashmiri Pandit might 
be presently staying outside the Valley, but 
he is in the history, the culture, ethos of 
Kashmir and “his blood still runs through 
your veins and arteries, if you are a pure and 
true Kashmiri”. I advised him not to be under 
the impression that the Kashmiri Pandits had 
left Kashmir as they might have constructed 
multitude of houses in other parts of the 
world. Kashmiri Pandits continue to live in 
the refreshing and rejunevating air of land of 
Kashyap Rishi, its ‘ever charming meadows 
and pastures, jungles and forests, its snow 
clad and serene mountains are still in his heart 
which he not only adores but worships as the 
abode of peace and tranquilty where his gods 
live: A Kashmiri Pandit's heart beats and 
vibrates and throbs with the care-free tise and 
fall of its waters, water falls, rivers and 
rivulets. The holy springs and shrines of 
Saints and shrines are a symbol of his 
presence in the valley and it is they who are 
protecting him. A Kashmiri Pandit’s heart 
calmly watches and observes the silent flow 
of the old age mighty. Vitasta river which he 
worshipped and on the banks of which he 
used to play and pray in the numerous 
temples. He still prays to the waters of the 
Vistasta, offers his flowers to it, places his 
lighted lamps on auspicious days and Offers 


walnuts which the small children of the 
boatmen catch so excitingly on the occasions 
of Navratra, Soant & Shivratri. Of course the 
waters of this river, the holy springs and the 
pure and refreshing air has been polluted 
today by terrorists, but a Kashmiri Pandit 
lives there. No doubt the Valley has been 
disfigured, its chastity raped and purity 
ruined, shrines defiled but a Kashmiri Pandit 
is still in Kashmir. The evil eyes and hands 
of the enemies of Kashmir, its ethos and 
culture have got some local support and 
encouragement but they cannot realise their 
dreams. 


“A Kashmiri Pandit still lives in the 
SPIRIT of Kashmir and his silent suffering 
will ultimately relieve Kashmir of those evil 
people who want to harm”, I told him. 


In my emotional tone, rather outburst, 
I poured a good amount of my anger and even 
sermons. Calming down I made him to 
understand the fall out of all that was 
happening in Kashmir in the name of religion 
and so called “Jihad”. Migration is a logical 
and intelligent stand and measure which non- 
violent peace loving people can take against 
violence, murders, rapes and tortures. Even 
great prophets have been forced to migrate 
because of the barbaric attacks by savages 
and Kashmiri Pandits being a meek, peace- 
loving non-violent community given mainly 
to intellectual pursuits had no alternative but 
to seek refuge at comparatively safer places 
in face of the systematic and planned killings 
of their community members as soft tragets. 
It was if the wuives were let loose. No 
Jagmohan had asked us to leave. 
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Putting him a question by asking him 
as to what these people achieved by these 
killings except that the Kashmiri Pandits 
were thrown out and their properties could 
be grabbed. But do these people know how 
other people are going to suffer in the years 
to come, I asked him. Nobody had gained 
anything, but Kashmiris had lost their 
Kashmir. 


I advised him not to fall a prey to the 
vested interests whether in the Valley or 
across the borders but rather work for 
restoration of peace and normalcy in the 
Vallev, and raise his voice against the barbaric 
inhuman acts of violence and those forces 
which were hell bent to bring destruction to 
this heaven on earth in the name of religion, 
jehad and aazadi at the behest of Pakistan. I 
advised him to go back to the Valley where 
he would not find dearth of willing hands to 
help him in this pious work of saving honour 
and dignity of poor and helpless victims of 
violence and as a true Muslim, as he called 
himself, to see that sanity rules the land. 


I gave a jolt of his life to him when I 
told him that I was on the look out for the 
day when I would be back in the Valley and 
live in my home again, but however, if 
unfortunately conditions so worsened that 
would not be possible for me to return and 
stay back in my own home I would not even 
then most probably sell my house but would 
rather prefer to use it as a hostel for the 
orphans, the destitutes and even a school for 
the poor people in the name of my father who 
fell a victim to these murderers. I would 
prefer to see that the rape victims, the widows 
and others get a shelter in my house rather 


than a rich man uses it for his luxurious life. 
I would like to work for a situation where 
people like the broker could realise the folly 
of their actions and sins in the name of 
religion and feel the normal pangs of their 
conscience, if any left. 


While speaking I became quite 
emotional and sentimental and my voice 
almost choked. My sentiments were very 
badly hurt. Should I sever my links with 
Kashmir, I asked myself. I was shocked as 
to how he dared to ask me about the sale of 
my house in such a crude language. My 
house, which in fact is a joint property, had 
attained a religious significance for me. It was 
in this very house that my aged father (Pandit 
Dina Nath Muju) was killed in the most 
barnaric and inhuman manner by some 
unknown assailants during the night of 6/7 
July 1990 when he and my mother were alone 
in the house. My father who was a saintly 
scholar, a renowned educationist and an 
unassuming gentleman with high thinking 
had nothing to do with any political activity 
or even any social or community 
organisation. A theosophist, a devoted and 
ardent reader of J.Krishanamurti he was also 
a great scholar of Kashmir Shaivism and 
never indulged in gossip and meaningless and 
useless talks, but he would not mind entering 
into a serious discussion for hours together 
on a topic of his interest. But savages have 
no value for human life. I remember how sad 
and depressed he had felt when on the 6th of 
March 1990 he bade me good bye when I 
left the Valley along with my family as the 
militants had put my name in their hit list 
for my social and religious activities, I had 








avoided leaving the Valley for over two 
months but was finally forced to leave as I 
was served a final verbal notice to leave the 
Valley and to save myself. 1 moved to Jammu 
with a hope that I would return after a week 
or so after leaving my family at Jammu. I 
could never think that this would be my last 
meeting with my father and it was not only a 
good bye but a final adieu. Memories of the 
scene flashed in front of my eyss; how my 
parents wished for my safe journey with tears 
rolling down their eyes. I can never foget that 
scene and it is their blessings which have 
given me the strength to face these oddities 
of life. 


My father had refused to leave the 
Valley because of his deep love for Kashmir. 
He had traversed through the length and 
breadth of the Valley during these eighty 
years of his life. He feared no threat to his 
life in view of his non-political, non- 
controversial personality and religious and 
philosophical bent of mind and over all 
because of his old age. He was eighty. He 
refused to leave the valley saying “What will 
these killers get or gain by killing me ? How 
am I important for them. And even if they 
kill me I have already lived my life, so why 
to be afraid of death even at this old age," He 
said. His philosophical response stunned me. 
Almost similar views were expressed by my 
mother too who too stayed behind with 
father. She too was about 75. My parents (my 
mother is still alive) had adopted a typical 
philosophical approach towards life, 


But how could they know what was to 
happen and their philosophy would be put to 
a serious test during their very life time. My 


father sacrified his life and became a martyr 
because he loved Kashmir. Till almost the last 
month of his life and against all odds he 
continued to visit Khirbhawani Shrine anq 
Swami Laximan Ji Ashram at Ishbar Nishat, 
Srinagar to meet him. I am not sure whether 
the Swami Ji was conducting any classes 
during this time at Ishbar or not. A teetotaller 
my father had maintained very good health 
and would walk a few kilometers daily even 
at this old age. 


How unfortunate that such a noble soul 
should have fallen a victim to the ruthless 
barbaric hands of the assailant(s). The 
assailant (s) had entered the second story of 
our house, stabbed my father and 
strangulated my mother. While my father 
succumbed to the injuries, my mother who 
received some injuries on her neck, some say 
survived only to see this saintly person 
breathing his last in her lap in a pool of blood 
with no one around to help her in the dark 
night. One can only imagine the agony the 
suffering and the mental torture my mother 
must have undergone during these hours. She 
has been really a bold lady and has stood by 
her philosophy like her husband. 


I was in Jammu and could not attend 
my father's cremation as I was not allowed 
to go to Srinagar personally because of 
militancy. Till date I have not discussed the 
incident of my father's murder and the attack 
on her person with my mother. I dare not. It 
shakes all of us. No one knows how the 
government is working on the murder case 
of my father. - 


My father was killed for no fault of his. 
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Perhaps it could be even a mistaken identity 
or then an act of revenge, as it was me who 
was on the hit list and who had just vanished 
from the Valley when the target date was just 
near. After my departure I got regular advice 
from my well wishers not to venture back 
for quite some time yet. And there seems no 
end to this agony and separation. 


Memories of all these scenes flashed 
in front of my eyes as I talked to the broker. I 
was really very emotional and sentimental. 
The accompanying Pandit Ji who knew my 
father tried to speak something in between. 


Stopping him, I begged an apology 
from the two Muslim gentlemen that I could 
not offer them anything to eat or drink as it 
was the fasting holy month of Ramdhan. 


Having conveyed my feelings and 
response to their sale proposition I told them 
Icould be very rough and tough over the issue 
which was so sentimental to me and in fact 
an open challenge to the entire Kashmiri 
Pandit Community. I simply requested the 
trio to close the chapter and advised them 
not to indulge in this type of trade any more, 
which was going against the very ethos and 
culture of Kashmir. I advised them not to look 
at anybody's property. with greed or envy 
even if they could get it cheap. 


Whether these sermons would have any. 
effect on them or not I did not know but I did 
feel it necessary to tell them and through 
them their prospective buyers of the 
properties of the displaced Kashmiri Pandits 
that all these transactions have a curse 
attached to them. The sale deeds are rich in 
Curses, as all these are being conducted under 


duress, distress and out of helplessness of the 
owners and not out of any free will or with 
any happy note. The prospective buyers will 
be purchasing all these curses though not 
visible, free of cost but will prove very costly 
later on. All these sale deeds carry the sobs 
and sighs of the legitimate owners, their heirs 
and fore fathers. It is not an easy transaction 
and situation to force someone out and then 
in the name of sale deed or even by force 
grab his or her property and be its owner. It 
only forebodes evil for the people and a 
misfortune for the buyers and their families. 
These sentiments were there with the 
Kashmiri culture and in tune with its ethos. 
Quoting some instances where the buyers had 
suffered heavily I tried to scare away these 
people. But would these sentiments and 
feeling and creation of fear scare away these 
people from this type of trade, the basis of 
which was only malafide, was a big question 
which only time could tell. Nest-wresting 
nest-snatching even by alluremant was a sin 
and crime against God, man and humanity, I 
told them. 


Feeling quite uncomfortable by my last 
Statement the trio after having spent about 
two hours with me left the room somewhat 
depressed and sad. They wore fallen faces. 
Seeing them off at the door of my office I 
returned to my writing work. Surprisingly, 
after some time the Pandit Ji returned, He 
was smiling. He tried to flatter me by saying 
that I had served them well. ‘What a sort of 
hypocrisy ! I said to myself. His return gave 
me a chance to make the Pandit Ji also to 
understand his responsibilities and the 
implications of his role in such mediations 





and transactions. He got additional dose of 
advice (rather reprimand) for his hypocricy 
and indulgence in this kind of trade which 
was cutting at the very roots of the 
community's identity as a Kashmiri. I made 
him to understand that it was only when 
Kashmiri Pandit maintained his links with the 
earth and soil of the land of his ancestors that 
he could claim to be a Kashmiri Pandit and 
he would lose this mark of identity once he 
sold his property or forgot his mother tongue 
Kashmiri, I told him nobody sells the land 
of his *"Purvajis" the ancestors. He felt sorry 
for his role, but was it really from his heart 
once cannot say; but I never saw him again 
after that. 


It was after a couple of months that one 
day I sighted a known broker in the court 
premises in Jammu. He too belonged to my 
locality and had been doing this job of 
purchase and sale of properties since long, 
besides his normal small business and 
ordinary service. 


It was after a long time since I had left 
Srinagar in 1990 that I met someone from 
my locality whom I knew. After exchanging 
pleasantries I (sarcastically) asked him if all 
the hosuses of the displaced Kashmiri Pandit 
had been diposed off by now. Getting a smell 
of the contention of my thought from the tone 
of my quiry he very politely but smilingly 
pleaded that he had left the side business of 
working as a broker for the Past couple of 
years and was not indulging in this kind of 
trade anymore. Hé was in Jammu in Some 
other connection. However, my quiry gave 
him an opportunity to enquire from me 
whether. I had “abused” and even been very 


rough with some broker earlier. I couli 
understand that earlier broker had met hin 
in Srinagar and conveyed him my 
“message”. It gave me an opportunity to tel 
him about the callous, inconsiderate anf 
crude words used by the broker while asking 
me to sell the house or at least how I had 
taken what he had said and his approach, 
while asking me to sell the house and the 
subsequent revelation made by him. The 
gentleman was convinced and preferred to 
change the topic. 


Whle militancy continued to take its 
toll in the Valley a ray of hope emerged in 
1996 when the political events underwent a 
change in the State. Parliamentary and the 
State Assembly Elections were announced. 
Efforts were afoot to create conditions for 
some sort of normalcy and counter the 
militancy by involving people, the common 
masses. It was for the first time since 
militancy had started ruling the roost thal 
some sort of political activity started taking 
shape and that too at such a broad level: | 
too joined the fray and fought election to the 
J&K State Assembly. I could have chosen any 
Constitutency but after a careful thought | 
decided to try my luck from a very sensitive 
and vulnerable Constituency of Hazaratbal 
(Dargah) in Srinagar, and as irony would have 
It, as a canditate of B.J.P. Imagine a displaced 
Kashmiri Pandit who had to run away from 
his home town, who was on the hit list of 
militants a few years back fighting elections 
to the State Assembly from such a sensitive 
Constituency of Hazratbal and that too on the 
B J.P. ticket, an organisation, a political party 
which was treated as the most dreadul. 
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communal and anti-Muslim one. What a 
challenge it was. The elections gave me 
ample opportunity to visit Kashmir and move 
about for a considerable time. I got an entry 
into the Valley prohibited for the Kashmiri 
Pandits by militants, the jihadees and their 
"well wishers and supporters'. I visited 
Srinagar exactly after six and a half year of 
my exile and displacement. Landing at the 
airport it looked as if I was passing through 
a new land. I was travelling in a bullet proof 
car with full security and was a protected 
person. I found the roads had been widened 
and new colonies had come up with palatial 
buildings all around; but alas it was all a sort 
of mirage. There was death and destruction 
as I moved down into the main city. Bunkers 
of security personnel were a new sight to be 
seen. Road blocks, barricades and drop gates 
were a common feature. I asked myself “am 
I in my own land, in my own country and 
Kashmir" or have I entered a land captured 
by enemy. My appearance at the police 
security lines was a surprise even to the 
security personnel. While having a chat with 
a police officer he said that he could not 
believe his ears when some had told him that 
a Kashmiri Pandit was fighting elections 
from the Hazratbal Constituency in Srinagar, 
and my physical presence was a great 
surprise to him. 


During my stay in Srinagar and 
compaigning I quite often visited my house, 
which was completely ransacked, looted and 
plundered and damaged by militants and had 
been even used as a hide out for some time. 
Somehow the security forces had managed 
to get the illegal occupation vacated and were 


now occupying the house themselves. This 
gave a bit of satisfaction that atleast the house 
structure would be saved from further 
destruction. The miscreants had removed the 
entire belongings, fittings and fixtures, 
broken the doors and windows. It was really 
the structure of four walls with broken 
windows and doors covered by tin roof which 
was existing. I was shocked to see this 
builiding so badly damaged and wonder what 
genes did these plunderers possess which 
made them to do all these criminal acts. No 
one could tell me how all this happened and 
who did it. No one could tell me or knew 
what was done with our belongings and the 
age old library, a treasure in the real sense; 
were the books and manuscripts burnt or have 
these been sold as waste paper or even 
"gifted" to somebody? I would be only too 
glad to know if these books were “gifted” 
to somebody and are still in somebody's 
possession. 


It was a strange’ experience for me to 
visit my colony after a lapse of over six years, 
It was quite nauseating to see the roads 
leading to our colony all dug up, to create 
bunkers for security personnel, barricades 
raised and so on. Were these the same roads 
on' which there was a free flow of traffic a 
few years back ? The temple in our locality 
which the community has built up near my 
house was occupied by security forces. Its 
compound walls were pulled down, most of 
the trees damaged and the temple itself was 
visibly quite damaged. The miscreants had 
removed or broken most of the idols'and 
taken away other costly items. They had 
attempted to damage the Shiva Lingam, but 





had not succeeded. While the security forces 
maintained the temple the land attached to it 
was used as parking place for their vehicles. 
It was a painful memory to think of the daily 
social meetings and Saturday musical 
evenings and other special functions 
conducted in the temple. All that was gone 
now, The memories were quite disturbing. I 
prayed for peace to the land and return of 
the displaced. 


With a firm faith in my neighbours, I 
visited some familes as in the past. The old 
associations came back to my mind and it 
was a reunion and reliving the old 
relationships to be with old friends, 
neighbours and acquiantances once again. I 
simply forgot that I had migrated from the 
Valley which I was now visiting after a long 
time and under abnormal conditions and in 
the face of militancy and had come to the 
Valley to challenge the writ of the militants 
by participating in the elections. The love and 
affection shown by my friends and 
neighbours and other acquintances with 
whom I was quite close and intimate was full 
of emotions and sentiments. It was a real 
reunion. It is very difficult to describe the 
emotional scenes when I visited the market. 
I had a cup of tea at the shop owned by a 
Hindu who had not left the Valley. It was the 
only tea shop in the market. Then I had a hair 
cut from the barber much to the discomfort 
of my. personal security men. The barber 
initially refused to take money but on my 
insistance accepted his wages. I suddenly 
became an ‘important’ person in the market 
and people came to meet me. I was probably 

the first displaced (migrant) Kashmiri Pandit 
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of the locality to vist the area since migration 
in 1990. Handshaking and embracing 
continued for some time and all that was 
happening simply surprised my security men 
and made them more cautious as anybody 
could play any mischief under the 
circumstances. I assured my security 
personnel that nothing Was going to happen 
and they should not be unneccessarily 
anxious and worried or panicky, as it was my 
own mohalla, my own locality and my own 
market. 


My interaction and mingling with the 
people in the neighbourhood whether in thei 
homes or in the market was of course a new 
experience for these security personnel who 
were from outside the State and did not know 
much of Kashmiri culture and ethos. Ol 
course, they had not seen such meetings and 
emotional scenes so far. They could neve 
think that a migrant Hindu and the local 
Muslims could be so close and intimate 
There was a perception in the mind of the 
security peronnel that the migrant Hindus and 
the local Muslims were enemies. The 
meetings changed the perception of mj 
security personnel even, as they expressed to 
me later on. But I told them not to be misled 
and go by what they has seen and observed 
as most of it was because of my personal 
relations and could not be judged as 4 
reflection of the total scenario, There wert 
people and elements among the Muslim 
population who wanted to see Kashmiri 
Pandits out of the Valley. No doubt there was 


breach of trust, which would take time to be 
restored. 


Most of the people asked me the samt 


question When are you coming back to your 
house. Do not delay, come Scon", and my 
reply to one and all was that I have already 
come Now help me in elections. 


While interacting with the shopkeepers 
I sighted the gentleman who had met me in 
the court premises in Jammu. He came to see 
me, shook hands and laughingly asked me 
how I was feeling to be back. We talked a 
little and while talking I was reminded of the 
broker who lived somewhere nearby. I asked 
the gentleman to send for him and tell him 
that I was looking for him and tell him that I 
had come to **kharchav" my house. The 
gentleman could understand my sacastic 
punch and avoiding the topic said, “Sir, let 
the past be forgotten he has been punished 
enough”. I did not ask him how, thinking that 
probably he must have suffered some loss or 
got involved in some legal tangle. 


Meanwhile I saw an old man coming 
towards us. He was wearing a ‘pheran’ and 
had a monkey cap over his head. Initially I 
could not recognise him, but soon I found 
that he was the man (the broker) who had 
come to my office to purchase my house and 
with whom I had a long discussion. He did 
not feel it convenient or comfortable to talk 
to me directly but of course he did wish me. 
After a while, however, he expressed his 
regrets for having ventured into my office at 
Jammu and wasted so much of my time. Not 
only that, he even begged an apology for 
having indulged in a wrong trade in which 
'e had lost his only son at the hands of some 

ilitants. “Probably the curse fell on me", 
said. People around abused him for his 
'slamic acts and brazen faced approach 


when they came to know about his interaction 
with me at Jammu. 


I was anxiously waiting for an 
opportunity to visit Kashmir. Elections of 
1996 opened the gates of Kashmir for me, 
and a new vista for my socio-political 
activities in the Valley. Since these elections 
my visits to the Valley have been a regular 
feature of my activities. Whenever I visit 
Valley I make it a point to pay my obesience 
at Khirbhawani Shrine (Tullamulla), Dargah 
Hazratbal Shrine and Chatipadhshahi 
Gurudwara and pray for return of normalcy 
and end to the violence. I visit the Psychiatric 
Diseases Hospital, Srinagar, where I worked 
for over three decades and interact with the 
patients, in whom I see a reflection of our 
Sick society, which is now creating another 
population of mentally sick people in the 
shape of militants who have lost their mental 
balance in the name of religion. Their actions 
are anything short of sanity. 


As the General Secretary of the 
Women's Welfare Trust, I have been visiting 
the Valley very often to supervise the 
functioning of its schools. The W.W. Trust 
was founded in 1926 by Prof. S.K. 
Toshakhani to educate and create an 
awareness among the women folk of 
Kashmir to bring about much needed social 
revolution and change. Through these 
schools we have been attempting to help in 
the much needed process of creating nucleus 
for Universal Brotherhood, irrespective of 
caste, creed, religion or region the basic 
object of the theosophical thought. 


I quite often visit Kashmir to be with 





my friends, neighbours and others but crave 
for the day when I can return to my place of 
birth and origin, the land of Kashyap Rishi, 
nourished by saints and sufis, and live in my 
own “home” amidst my old neighbours and 
friends and of course with the new generation 
which has come up during these years of my 
exile from the Valley, who must have 
developed a very different perception than 
what people of our generation did have. Of 
course this is possible and can happen when 
peace can return to the Valley for which we 
all have to work hard and together; otherwise 
everything will be lost in the deluge. It is 
definite that we have to row the boat of 
Kashmir together to a safe shore, as Mehjoor 
has visualised rather commanded. 


Hend rattan nam te khoor wayan ahal- 
i-din, 


Nav yemi watanech challaway 
panewen. 


(The boat of Kashmir will be rowed 
jointly by the Hindus and the Muslims. While 
the Hindus will control the steering, the boat 
will be rowed by his Muslim brother) 


If this can happen then we will be 
having Kashmir a place of worship which 
again Mehjoor visualised as : 


Meshidan, mandaran, 
daramshalan te asasthanan, 


girijan 


Yeman sariney andar achnuk kunuy 





(May all a 









For having a fair assessment of our proximi 


ty of 
the number of people, animals, birds, pla जी DIUI 


i i nt 
unconditionally and with whom we can be bad 


PU | edly at peace, without | : 
anything in return from them. Greater this agar MEI out expecting 
GOD IS LOVE-ABSOLUTE "er closer we are to God. 


nimates & inanimates be happy) 


darwez thawun chhuum 


(Mosques, temples, chruchs 
dharmshala and shrines, will have acommon 
entry; only one door.) 


Kashmir has got to be made that place 
of worship and prayer. Obviously, there 
cannot be any better cause for the two 
estranged communities to work together than 
to fulfill the wish of Mehjoor. 


Of course, we cannot forget that it is 
WE who have suffered, and WE must 
remember that WE have to live in Kashmir 
till eternity as WE have lived here since times 
immemorial as the great mystic poetess Lalli 
Shawri (or Lal Ded) has said : 


Assi aes tai assi assav; 

Assi dore keri pathwath; 

Siriyas soree ne yun te gachhun; 
Ravas soree ne aathgath 

(We have been in the past 

we will be in future also 

It is we who have come and gone. 
Sun will not cease 10 rise and set; 


and moon will not stop coming and 
going) 


WE are eternal in Kashmir. WE must 
know and remember it. 













For the youth 


Ask Bilhan 


I have received a peculiar question from 


a young boy which does not specify a 
particular problem but a general complaint. 
The boy must obviously be in his teens and 
such a confusion is known to operate at that 
age. 


He states that his parents do not 
understand him. He tries to be obedient but 
they always complain about his behaviour 
and find faults with him in all things that he 
does. He is frustrated and is contemplating 
to run away from home. 


My young friend, in the first instance 
let me tell you that running away is no 
solution for any problem. No young boy 
should think of running away from the 
security of a home. The world outside is 
hostile. If your own parents who have 
brought you up and who love you cannot 
"understand" you, do you expect the outside 
world, who have no interest in you, to 
understand you better. 


You are passing through an age when 
you are stepping into manhood. This 
transition brings out an identity crisis. You 
want to be on your own. Your parents 
probably still see you as a kid and want to 
give you all protection. They see in you the 
fulfilment of their dreams. Usually parents 

ənd to make their children what they could 
Xt become themselves. I do not say that this 
‘he right thing to do, but that is how parents 
You complain that they do not understand 
But do you understand them? If they do 


not (which I am not ready to accept), why 
don't you try to understand them. If you think 
you are a man and can be on your own, why 
not be manly enough to see how much they. 
love you. Nobody wants another person to 
be better than him. It is only the parents who 
want that. And in their endeavour to prepare 
you for that, if they annoy you, you have to 
see it in the light that they are your only well- 
wishes. No other person can be so much 
concerned about you. Imagine of those kids 
who have no parents. How deprived they are. 
Count your blessings. You have caring 
parents. A time will come when you finally 
step into full manhood, you will realise what 
it is to be on your own. You will crave for a 
parental support. 


You can talk to your parents calmly. 
Tell them that you are trying your best. I am 
sure they will understand. Try to come up 
to their expectations. Whenever they criticize 
you, take the criticism in a healthy way, 
without getting irritated. I know it is 
difficult. But even Mahatma Gandhi, the 
noblest human being that this world has 
produced, was criticized severely by his 
parents. It made him a Mahatma eventually. 
Generate confidence in you to bear criticism 
Remember as you grow, you will have to 
face criticism at all levels, some of it genuine 
but most of it not really so. You will have to 
train yourself to put up with that. Try to 
improve wherever the criticism appears 
genuine to you: Ignore if it is not. But never 
be emotional about it. —Bilhan 


63/ Krsodari 


64/ Kamesvari 


65/ Nila 


66/ Bhirunda 


67/ Vahnivasni 


68/ Lambodari 


69/ Mahakali 


"Bhawani Sahasranama 


(Continued from an earlier issue) 


= Lean bellied (an 


embodiment of 
contentment) Mother 
is satisfaction because 
all desires get fullfilled 
in Her. She is ever 
hungry to swallow the 
universe of duality and 
maintain universal 
oneness in Her Sagma 
from Mother has a lean 
belly. Mother form as 
susuma nadi 15 quite 
lean and thin. 


The Soveregnity of 
Divine will of creation. 


One whose body is 
dark blue 


Fearful with headless 
body. Radiant with 
loud cruelty 


Kundalani power 
residing in the fire of 
Muladhara. Kundalani 
is the great vital force 
(Pran-sakthi) 


The voracious 
abosorber of 
objectivity. 


=The great power 


transcending the 


— Ashwani Kumar 


definable limits of 
time. 


Maha Kali takes away 
fear of death when her 
true nature is realized. 
Maha-Kali is one of 
the ten “Mahavidyas” 
Her spouse is Mahkala 
Pursusa. 


They are the imminent 
and transcendent 
aspect of ultimate like 
two sides of the same 
coin. There non duality 
is like fire and its 
energy, heat or like the 
sun and its light. 
Through the theory of 
Resembalance 
(Abhasavada) it is 
palatable to understand 
that supreme spirit and 
power of Supreme 
Spirit cannot be 
different from each 
other. That is the secret 
of ‘“‘Ardhanasisvara”’. 
There is no gender in 
ultimate reality. 
Mahakali is therefore 
the eternal power of 
imminence as well a: 
transcendence. This i 


70/ 


71/ 


72/ 


73/ 


74/ 


75/ 


76/ 


TU 


78/ 


Vidyavidyesari = 


Naresvari 


Satya 


Sarvasaubhag- 


yavardhini 


Sankarsani ” 


Narasimhi 


Vaisnavi 


Mahodari 


Katyayani 


the wonder of Her 
nature. 


The sovereign power 
which is the lord of 


both knowledge and 


ignorance. Sakti is the 
potential power and 
also what does not 
exist. 


Potency of the 
Supreme Sprit 


One who makes 
appear as true what is 
essentially untrue. 


One who confers the 
highest bliss or 
sublimity of Truth 


The power that 


. dissolves delusion. 


One who is the 
expression of 
compassion through 
matched valour. 


The consort (Power) of 
Visnu shaping creation 


The big bellied one. 
The infinite aspect of 
Divinity involves in 
itself formless self and 
all that is projected in 
the world. 


“The sum total of all 
deities”. The 





79/ 


80/ 


81/ 


82/ 


83/ 


84/ 


85/ 


86/ 
81/ 


82/ 


Sarvasmpatti — 


Prajaparamita= 


brightness which is the 
best and the greatest is 
known in the world by 
the name of Katyayani. 


Fragrance of golden 
hued campa. 


Contemplation on 


whom bestows 
excellence, the 
fulfilment of all 
desires. 


Immeasurable Power 
of Narayana the 
support and goal of 
man. 


The power of deep 
sleep where doubts 
exist not 


The super-Conscient 
sleep. 


A glow with Divine 
Effulgence. 


One who transcends 
Divine Wisdom. 


The intuitive intellect 


The power of Mother 
who ferries mortals 
across the ocean of 
Samsar 


Mother posessing or 
containing Sweetness 
is full with nectar of 
eternal Joy. 
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83/ Madhu = The Honey of 


Perennial Delight. 


84/ Kriarnava- 


sudhahara = She who carried off the 
ambrosia from the 

Asuras. 
85/ Kalika = She who controls 


time—an aspect of 
Parvati 


86/ Simhavahana 2 Mother with lion as 
her Vehicle. 


87/ Omkara = Mother holding forth 


the nature of Pranava 


88/ Vasudhakara = Who is of the form of 
Earth the container of 
Cosmic wealth. 


89/ Cetana = Power of 
Consciousness Cetna 
is the self- enquiring 


consciousness. 


90. Ardhabindudhara= Who is the holder of 
half-bindu 


91/ Dhara = The stream of nectar 
nourishing everything 


animate of inanimate. 


=The mother of 
universe. She as 
Visvamata is however 
realized by the virtous 


92/ Visvamata 


Therefore Sakti has 
parts called Kalas. 


= The. Goddess of 
Fortune. 


94/. Padmavati 


Padma is one of the 
names of Kasmi, the 
spouse of  Visna 
without any fear or 
favour Padma grants 
peace, harmony and 
perennial Joy to Her 
devotee. 


95/ Suvastra The one wearing 


excellent robes 


96/ Prabudha = She is power of 
; constant awareness. 
97/ Sarasvati - The goddess of 
Learning. 


98/ Kundasna = Sakti seated in a hole 


(muladhara) like a 
coiled Sepent. 


= The Goddess 
supporting the 
universe. She is three 
fold of power of 
Brahma, Visna and 
Mahesvar. 


99/ Jagaddhatri 


100/Buddhamata = The self- revelatory 


mother of enlightment 


only. i i 
| y. 101/Jinesvari 7 The all alert guide to 
93/ Kalavati = The one who is the devotees. 
agency of 102/Jinamat =T i 
manifestation. Shakti for ude g 
is his moving power. d 
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103/Jinendra - She is the queen of 


; Victory. 


104/Sarda = The Goddess of the 


Dive Lute (Veena) 
105/Hansavahana = The Goddess whose 
vehicle is a swan. 


106/Rajyalakshmi= Beauty loveliness 


grace and lustre of 
Supreme Sovereignity. 


107/ Vasatkara = Loosener of ties 
108/Shadhakara = of the form of nectar 
109/Sudhatmika = Centre of death - 


overcoming nectar. 


110/Rajanitih = Benignity spread out - 


Universally 


111/Trayi = The three fold Sakti. 


112/ Varta = The all abiding 
consciousness. 
113/Dandanith = The underlying 


principle of justice. 
114/Kriyavati = The soul of all activity. 


= The Joy of Supreme 
spirit. 


115/Sadbhuth 


= The ferry across the 
ocean of Samsara. 


116/Tarini 


117/Sradda = The one. making 
accessible the 
knowledge of Divinity. 
118/Sadgaith = One who grants access 


to Divine Beautitude 


119/Satparayana = 


120/Sindhah . = 


121/Mandakine = 


122/Nanda = 


123/Durga = 


124/Ganga = 


125/ Yamuna = 


126/Sarasvati E 
127/Godavari = 


128/ Vipasa - 


The power that 
enables one to adhere 
to the supreme. 


The ocean of bliss and 
wisdom 


The river of heaven to 
peace. 


Bestower of delight 
Delight is the supreme 
bliss which Mother 
bestows on ‘Her 
There is no 
joy greater than the joy 
of spiritual unfold. 


devotees. 


The one difficult of 
access. Devotees can 
approach Mother 
Durga only by 
following difficult 
means of realization. 
She conlers Victory on 
them. 


The flow of Divinity. 


Goddess who Subdues 
Pain 


(Yamuna represents 
Pingalla Nadi) 
Unrevealed Primordial 
Speech 


Dispeller of ignorance 
through Knowledge. 


The Goddess who cuts 
the knot of 


worldliness. 


The exerciser of self - 
effacing charm 


129/Kaveri 


of 


130/Satadruka Outpour 


unconditonal grace. 


The serence wave of 
bliss 


The possessor 
excellence. 


131/Sarayah 


132/Candrabhaga of 


133/Kausiki The shower of grace 
on Kusika Muni 
understood to be 
unfolding hidden 
secrets of spirituality 


to seekess after Truth. 


134/Kausiki Connotes emanation of 
enthraling beauty from 


the body Sheath 







Please donate for construction 
programme of KP. Sabha Complex 
Jammu. Raising of one more Storey 
on the Community Centre and Library 
block. is in progress. 
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been lost, whatever little has been s 
to Jammu & other places could 
preservation. It was therefore felt by 
K.P. Sabha Complex where books 
be pooled & maintained for desriou 


alvaged indivi 
n't find p 
the 81808 
presently with 
S readers. 






up of library at K.P. Sabha Complex h 
almirahs. But so far there has been no 
inspite of many appeals. The K.P. Sabh 
the books lying un-utilised with the in 









Due to dislocation of K.P's from Kashmir Valley much: of the 
precious religious, cultural & historical books & other literature has 


10061 space for its 
110 set up a library at 


According to the wishes of the Biradari infra-str 
as been provi 
response in s 
aonce again 
dividuals, for thi 


(Sarira Kosa) of Devi 
Parvati with which She 
lured Sumbha and 
Nisumbha demons. : 


135/Gandaki = Respository of 
incarnations of Visnu. 
136/Sucih = Ever - existing Purity 
is being as well as in 
Non-Being. 
137/Narmada = Giver of Wit, Word of 
love and delight. 
138/Karmanasa = One who grants 
freedom from the taint 
of action. 
139/Carmanvati = Shield against duality. 
140/Devika = Ever divine, ever 
godly. 
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Please donate to Welfare fund 
of KP. Sabha Jammu to help 
orphans, diseased and poor. 

























Almost all K.P's perform 
marriage functions in various 
JAN) Ghars, where it is 
accessable to even undesirable 
elements. This has resulted in 
some thefts, Even small boys are 
Put on the job by criminals. 
Therefore great watch and vigil 
needs to be Rept while the 
ceremony is going on. 


dually by carrying 


individuals could 


ucture for setting 
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Gender Bias, Caste Bias 
Gender bias, Caste bias — the two attitudes, 
Are the two monsters against civilization and beautitude. 
To think of feminine gender as inferior 
And backward classes as less intelligent 
Expose your spiritual bankruptcy and animal behaviour. 


That a woman is born to serve man 

Is a medieval concept and deserves contempt. 

Those people who have been denied education and care, 
Thus remain backward & is a slap 

On the so called rich and the pampered exploiter. 


All humanity whether man or woman, 

White or black, upper class or lower class, 

Are capable of being great : 

According to the opportunities they are provided with, 
And the good work they are made to put in. 


Do not think gender or colour of skin or birth, 
Determine the greatness of an individual, 

But how much useful and of service 

Is he or she to mankind & His creation 

And how much goodness, simplicity, sincerity 

Is in him or her without selfishmen or qualities beastly. 


The sooner you give up Gender bias & Caste bias, 

The sooner you elevate your status, 

Your degree of greatness is directly 

Proportional to your purity of mind-set and liberal attitude 
Lower yourself, your ego, 

And become friendly towards all around you. 


Share your love and riches with all and sundry 

So that there is oneness in humanity 

In spite of apparent classification and diversity, 

Respect the fair-gender as your ownself, न 

Co-operate with all classes of people with whom you come across, । 
And shed your hateful nature of gender and caste bias.. —SAT LAL RAZDAN 
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«m» Maha Mantra recited on Reath «mm 


Who imbibed me for the correct 
pronunciation and significence of the below 
mentioned - Maha ‘Mantra is none else but 
Late Sh. Jagan Nath Bhat, Ex-President of 
Kashmiri Pandit Sabha, Jammu. He was in 
real terms a Social activist in so much so that 
he was the only person in Jammu who for 
last 25 years would - arrange, attend and 
perform the last rites of almost every 
Kashmiri Pandit who died here. Due to non 
availablity of purohits and other amenities he 
had prepared a band of volunteers in the 
Sabha who would arrange every thing- for 
every Kashmiri Pandit's last rites. I have 
seen this great man himself giving baths to 
dead bodies even on his birthdays for years 
together. I have witnessed him reading 18 
chapters of Sri Bagwad Gita orally with 
accurate correctness while myself was 
unable to read it from the book. Graduate of 
those days and an office Superintendant in 
P.W.D. he was possessing good knowledge 
of Karamkanda. Every time and everywhere 
he would arrange yagnas, paths and other 
rituals for the welfare of the Kashmiri Pandit 
Society. Outside K.P. Sabha he established 
"Rudra Raj Bairav" and would annually 





New E-mail Address of 


—By : K.N.Wangy 


perform yagnas there. Besides, the present 
Amrit Kund at Sabha is his creation. Taking 
Jewellery from his home and exchange it for 
money and offering to K.P. Biradari to save 
them from disaster was his hidden agenda, 
Being a born-vegetarian he was a cool 
tempered man. In Jammu he started from 
Pir Kho, Laxmi Mandir temple and then 
Sabha, where from he would impart his 
teaching to the younger generation of the 
Biradari. 


It is this noble soul who made me to 
learn the correct - reciting and pronunciation 
of the below mentioned mantra at the time 
of ones death. It is generally being seen that 
Kashmiri Pandits at the time of one's death 
and in the last journey to cremation place we 
read this mantra gramatically incorrect. 
Correct pronunciation of this mantra will not 


do good only to the recitee but to all. Mantra 
is as under :- 


क्षन्तव्यो मे 5पराध: 
शिव शिव शिव बो: 
श्री महादेव शम्भो ॥ 


(हे महादेव शंकर मेरे अपराधों को क्षमा करो |) 


K.P. Sabha 












Please note, the revised E-mail addr 
i ह ess of K.P. i 
kpsabhaj@sancharnet.in. All information meant for micis is 
K.B. Times can be sent on this address, P EOM 
—Editor 













30 


जुलाई-2001 





पहला पन्ना 


कश्मीरी पंडित किस गिनती में हैं ? 


किसी में तो हैं, जभी तो उनके एक प्रतिनिधि को 
प्रधानमंत्री ने उस भोज में बुलाया जो उन्होंने पाकिस्तानी 
राष्ट्रपति के लिए दिया था- अभी पिछले दिनों दिल्ली 
में | टेलीविज्ञन और समाचार पत्रों में सुखी आई- कश्मीरी 
पंडितों ने मुशर्रफ का सामना किया | सामने जाके बताया 
कि हम विस्थापित हैं, तुम्हार आतंकियों के अत्याचार के 
कारण | तुम हमको अनदेखा नहीं कर सकते। 


कम से कम इस बार तो भारत सरकार ने जरा 
उदारता दिखाई कि बेचारे कश्मीरी पंडितों को भी बुलाओ, 
मुशर्रफ देखे न देखे, कोई देशी विदेशी पत्रकार, राजनयिक 
तो देखेगा | शायद इससे कश्मीर पर हमारे इस कथन को 
समर्थन मिलेगा कि और समस्याओं के अतिरिक्त विस्थापन 
भी वहां की एक समस्या है । विस्थापन किस का - यह 
ज़्यादा महत्व नहीं रखता भारत सरकार के लिए। पंडित 
और हिंदु हैं, तो बोल नहीं सकते। हां औरों का भी 
विस्थापन हुआ है पंडितों के साथ-साथ, यह कहने में 
जरा आराम है । कांग्रेस सरकार की स्थापित परम्परा और 
कांग्रेस मनोवृत्ति को भाजपा सरकार भी चला रही है- 
यथावत्‌, अपरिवर्तित। 


खैर, तो हमारे प्रतिनिधि को पाकिस्तानी फौजी 
कमाण्डर, जिसने कारगिल पर भारत की बंगलादेशी 
भूमिका का बदला लेने की नीति से, अपनी usted 
कांफ्रेंस में कोई इन्कार नहीं किया, के सामने आ जाने 
का मौका मिल ही गया । राष्ट्रीय अंतर्राष्ट्रीय प्रैस ने इस का 
खुल्लेख भी किया। 


और बार-बार उल्लेख हुआ स्टार तथा जी. टी. 


वी. के उन कार्यक्रमों में, जो इस अवसर पर प्रसारित 
हुए। 'जी' पर जाने-माने पत्रकार ब्रह्म चेलानी ने यहां 
तक कहा कि कश्मीरी पंडित पाक आतंकवाद के सीधे 
शिकार रहे हैं और वे अपनी बात को और जोर से बता 
सकते थे पर वे, उनका नेतृत्व बंटा हुआ है । उन्होंने कहा 
कि दिल्ली में भी उनकी बात सुनाई नहीं पड़ती। 


तो स्थिति यही है कि हम si? हुए नहीं हैं । मुशर्रफ 
और आतंकवाद पर हम सब की राय एक हे । पर sel 
हुआ है तो हमारा नेतृत्व। हमारे नेताओं ने ठीक ही 
दिल्ली में प्रदर्शन और जम्मू में ' बंद' का समर्थन किया, 
पर गलत यह किया कि एक ने दूसरे की कार्रवाई गलत 
बताई | पनुनकश्मीर फांउडेशन ने पनुनकश्मीर और पनुन 
कश्मीर मूबमेंट के मुशर्रफ का सामना करने का विरोध 
यह कह कर किया कि वे भाजपा से मिले हुए हैं । कौन 
भाजपा से मिला हुआ हैं और कौन कांग्रेस से, किस को 
किसका समर्थन मिला है, यह समय और राजनीतिक 
जरूरतों के अनुसार होता है और होना चाहिए। ऐसा 
सब करते हैं और करते रहेंगे। सवाल केवल यह है कि 
इस का फायदा व्यक्ति को तो नहीं मिलता। पर यहां देख 
यह रहे हैं कि व्यक्ति से समद्वेष ही राजनीतिक पैंतरेबाजी 
का आधार बना हुआ है। यदि हमारे आपसी मतभेद थे 
भी तो ऐन इसी मौके पर उनको प्रकट करके जातीय हित 
के विरुद्ध जाने की जरूरत क्या थी? जिससे दूसरों को 
यह कहने का मौका मिला कि हमारी बात प्रभावशाली 
इसलिए नहीं है कि हम में गहरे मतभेद हैं । जबकि वस्तु 
स्थिति यह है कि हम एक हैं, हमारा नेतृत्व बंटा हुआ है। 


XXX 


am 
पर्यावरण सुख 
अनेकार्थक ““सोम”” का वास्तविक स्वरूप 


पृथ्वी पर मिलने वाले तृण से लेकर सृष्टि के रचने 
वाले परमात्मा तक का बोध कराता है वेद | वर्णन योग्य 
विषय (अथवा दृश्य) को देवता कहा जाता है। वर्णन 
कर्ता को दृष्टा या ऋषि माना जाता है। अत: किसी दृश्य 
से तृप्ति मिले दृष्टा को या वह आहलादित हो, तो जो दृश्य 
है वह सोम कहलायेगा। 


वेद की तीन विधायें मुख्यतः होती हैं। अधिदेव 
अधिभूत अध्यात्म इनके नाम हैं। ये तीनों ही क्रमशः 
जगत-समुदाय-व्यक्ति से सम्बन्धित हैं यानी सृष्टि-समष्टि 
व्यष्टि से। 


` अधिदेव पक्ष (सृष्टि अथवा जगत्‌) में सोम का 
स्थान (अधिष्ठान) है “ चन्द्रमा'' ऐतरेथ ब्रा. 7.2.10(10) 


अधिभूत (समष्टि या समुदाय) में पहली इकाई है 
दम्पत्ति-परिवार- कुटुम्ब | केवल एक पीढ़ी दो पीढ़ी तीन 
पीढ़ी (या अधिक पीढ़ी) के बोधक ये तीनों हैं। तर्पण 
यानी तृपति पहचान है कि हमेशा के साथी (आजीवन मित्र) 
यानी पत्नी पति एक दूजे से कैसा व्यवहार करते हैं । पति 
हमेशा ही पली की स्वमान रक्षा में सहयोगी है तो बह 
उसको पल्ली के लिये '' सोम '' है । इसी प्रकार से पत्नी भी 


सोम होगी (ऋक्‌ 1-22-12) उसके पति के लिये । पतन” 


से जो त्राण दिलाये वह पत्नी है'' यानी पति के लिये 
“ara” हो गयी। माता पिता के लिये संताने (पुत्र- 
ुत्रियों) व दादा-दादी के लिये पोते-पोतियाँ'“सोम'" हैं| 


गुरु (यानी अंधकार) आदि का नाशक है '' सोम”! 
उसके शिष्य के लिये, कारण कि वह सर्वथा निष्कपट 
है। 


न्यायकर्ता-प्रहरी - (पुलिस) -प् शासक - 


~ रामस्वरूप 
जनप्रतिनिधि आदि विभिन्न प्रकार के शासक हैं | समाज 
में व्यवस्था ऐसी बनी हुयी है कि हर एक का जीवन 
सम्मान श्रमफल (सम्पत्ति) सुरक्षित है, बिल्कुल कमजोर 
लाचार भी निर्भय निश्चिंत है ऐसा शासक (राजा) उसके 
नागरिक (प्रजा) के लिये ' m है। 


अनेक प्रकार से जीवनोपयोगी वस्तुओं का उत्पादन 
किया जाता है। इस रीति से किया जाये कि पर्यावरण 
(जमीन पानी हवा आदि) गंदे या दूषित न हों तो उत्पादक 
भी ara” हो गया। यदि जो उपभोक्ता सदुपयोग को 
वस्तुओं का यानी उपभोग करते समय दूषित न को 
पर्यावरण को, तब वह भी सोम हो गया समझो। 


ब्रहम या वेद को व्याख्या करने वाले ग्रन्थों का 
नाम ब्राहमण (आरण्यक उपनिषद, महित) होता i 
इनमें सोमयागों की चर्चा है । ग्राम स्तर पर अमावस पूनम 
को वायुशोधन करने के लिये दर्श व पौर्णमास याग होते 
हैं ऐसे ही पूरी पृथ्वी की वायु शोधन क्रे लिये sna 
याग को बात है। ऐतरेय ब्रा 1-1-1 के अनुसार कुछ 
याग गोष्टोम आयुष्टोम आदि हैं इनमें सबसे पहला 
ज्योतिष्टोम कहाता है। इस ज्योतिष्टोम में भी अग्नष्टोम 
उक्थ्य षोड़शी अतिरात्र याग होते हैं। तो वायु में नमी! 
गीलापन बढ़े यानी आद्रता बढ़े तो समझो कि सोमयाग 
है। आता को संतृप्ति या संपृक्त हो गयी वृष्टि या वर्ष 
को स्थिति। ऋक्‌ के ऐतरेय ब्राह्मण व यजुः के माध्यन्दित 
शतपथ ब्राह्मण में अनेक सोमयोग EQ आश्वलायन 
श्रीतयाग शास्त्र में पर्जन्य दृष्टि है तो कात्यायन श्रोतयाग 


शास्त्र में (कैर से की जाने वाली) कारीरिदष्टि 
इष्टि की विधि 
समझायी हुयी है। 


इन यागों में यजमान प्ली के eg तसमि या किसी पशु 


32). 


के जीवन की हिंसा वेद तथा ऋषियों के बनाये आर्ष 
ग्रन्थों में समर्थित नहीं है ऐ. ब्रा. 2-1-9 (6) अनुसार 
चावल के पुरोड़ारा का नाम पशु है। (याग का एक नाम 
है अध्वर, यानी अहिंसा से ओत प्रोत होता है याग विशेष) 
हर स्त्री के सम्मान व सब प्राणियों के जीवन की रक्षा 
करने वाला होता है ब्राह्मण। स्त्री के मन आदि पर प्रहार 
की प्रेरणा करने वालों को तो ब्रह्मराक्षस कहना ज्यादा 
ठीक है। 


हिंसा के आग्र क्रूरता करने में साथ ही मदहोशी 
या मादकता हो जाये तो उस स्थिति को कहा जायेगा 
पैशाचिकता | ब्राहमण के बजाय जो लोग ब्रहम पिशाच 
होते हैं वे सुरापान कर लेते हैं। तरह-तरह के कुकर्म 
दुष्कृत्य दुराचार कदाचार आदि करने से सोमयाग भ्रष्ट व 
नष्ट हो जाता है। सो सोमयाग में सुरापान वेद व आर्थग्रन्थ 
सम्मत नहीं है। सुरा (या शराब) में मादकता (नशे) से 
मानव अपराधी बनता है। अपराध यज्ञ विरोधी भावना 
है । जबकि यजु: 1/1 में याग को श्रेष्ठतम कर्म कह दिया। 
तो अर्थ यह निकला कि यजमान परिवार के साथ मानव 
समुदाय गो आदि प्राणी सब वनस्पतियों व पृथ्वी जल 
वायु आदि जड़ देवता के लिये याग शुभ हैं। तभी तो 










honoured. 


PRAYER 


Perform Lagan on Prescribed Time 
' |thas been observed that marriages take place without sticking to the time 
scheduled fixed according to the earmarked mohrat which is specially conveyed 
by the Guru Jee to the bridegroom side in a function which is attended by the 
close respectable relations and friends of the 'Sambandhi' (Nichu Wole). This is 


one of the most important function where pooja is performed and Guru Ji 


While on the actual occasion, of 'Lagan' this time scheduled is taken lightly 
and is shadowed by Videography and other entertainment. 

The holy union becomes even unholy due to unauspicious time of 'Lagan' 
which seems gross negligence. It is therefore duty of paretns to ensure that the 


scheduled time of ‘Lagan’ is adhered to strictly. 


श्रेष्ठतम कर्म है यज्ञ। 


इसी यजुः 1/1 में भाव: '' स्तेन ईषत-मा अघशंस' 
मंत्र अंश है जिसका तात्पर्य है कि चोर (या दूसरों का 
श्रमफल हरने वाले) व दुराचारी (या पाप को फैलाने 
वाले) तुझ पर शासन नहीं करें''। तब भला याग में 
सुरापान कहाँ से आ गया। इसलिये सोम के नाम पर 
सुरापान वेद व शास्त्र के विरुद्ध है। 


व्यक्तिगत जीवन में तृप्ति नहीं है तो ही मनुष्य सुरा 
आदि का निर्माण करने, उसका उपभोग करने, फिर स्त्री 
आदि से बलात्कार करने जैसे अपराध करता है। यदि 
व्यक्तिगत जीवन तृप्त है तो सर्वहित ही होगा। क्रक्‌ वेद 
के अष्टम्‌ काण्ड में पवमान सोम (यानी पवित्र कर्ता 
सोम) का ही सोमूराज्य है। जहाँ पवित्रता है वहाँ स्त्री 
पशु आदि सभी का सम्मान है आदर है। 

अध्यात्म (व्यष्टि) के संदर्भ में शिवसंकल्प युक्त 
मन जो है वह सोम है। जीव को आनन्द की खोज है 
उसके लिये परमात्मा (जो आनन्द स्त्रोत हैं) सोम है। 


( गोलाई ) थाँवला 305026 
नागौर जिला 


गणेश कुटीर गेंदालाल मार्ग, 
अजमेर/भाष 0145-427276 





H.N. TIKU 
Chief Coordinator 
Kshir Bhawani Times 


लता हो या बेल 
जंगल की हो या शहर की 
सरकती है, सरकती है 
और ढूंढ ही लेती है 
एक ठोस आधार को। 
0 
कांटों वाला तना मिले 
या निरा ढूंठ 
चाहे भरा पूरा वृक्ष 
0 
एक आधार को पा 
झाड़ हो या झंखाड़ 
सरकती जाती है 
और चारों ओर फैल 
छा जाती है उस पर 
अस्तित्व ही छिपा देती है 
उसका 
0 
लता हो या बेल 
जंगल की हो या शहर की 
कुछ पाने के लिए 
ऊंचा उठने के लिए 
पेड़ से 
wa 
वृक्ष से 
चिपकती है 
चारों ओर से 
लिपटती है 
उसे घेरती है 
अपने मृदुल पाश से 
` वृक्ष की हर टहनी को समेट 


-डाँ० पी. के. कौल 
धीरे-धीरे सरक सरक 
आगे आगे फैल 
आनन्द से फूल 
छा जाती है 
पूरे के पूरे पेड़ पर 
0 


ओर तब पेड़ 
पड़ नहीं रहता 
ds भी नहीं 

0 
झाड़ या झखाड़ भी नहीं 
अपनी समस्त भव्यता से 
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कहानी (दो किस्तो में ) 


बोझ 


fn ( भाग-1 ) 


दफ्तर पहुंचते ही कैशियर ने लगभग एक ही 
सांस में सूचना दी, ‘mek से कोई अली मुहम्मद 
आया हुआ है, आपसे किसी भी सूरत में मिलना चाहता 
है, हमने आपका अता-पता नहीं बताया, आज फील्ड- 
डे है, आप ज़रूर आयेंगे...उसे पूरा यकीन है, सिगरेट 
लाने गया है, आ रहा enm 


आंखों के सामने अली मुहम्मद का हंसमुख चेहरा 
उभरते ही मैं मुदित मन से बाहर बरामदे की एक कुर्सी में 
बैठकर उसकी प्रतीक्षा करने लगा। कश्मीर से विस्थापन 
के पिछले ग्यारह बरसों में यह कोई तीसरा मौका है जब 
अली मुहम्मद मुझ से मिलने यहां जम्मू आया होगा। कई 
और साथी भी बीच-बीच में आकर मेरी खोज-खबर 
करते रहे हैं, लेकिन दफ्तर में किसी ने भी मेरी सुरक्षा की 
कामना से भेद नहीं खोला। 


उन दिनों हालात ही इस हद तक खराब हो गये थे 
कि गैरों की बात तो दूर, अपने खास दोस्तों पर भी संदेह 
होने लगा था, मुझे याद है फिरदौस, लियाक, एहतिशाम 
कितनी बार घर के आंगन से मुझ से मिले बगैर वापस 
लौटे थे, उनकी दस्तक और आवाज सुनते ही मैं घर के 
किसी अंधेरे कोने में छिप जाता। आतंकवादियों ने कई 
जगहों पर अपने शिकार को मार गिराने के लिए उसके 
मित्रों को आगे किया था। दोस्तों की दस्तको पर दरवाजे 
खुलते और दूसरे ही क्षण गोलियों की आवाज़े "ist | 


संदेह और विश्वास में जब भेद मिट जाता है तब 
चाहे अली मुहम्मद जैसा आत्मीय व्यक्ति ही क्यो न हो, 
आदमी त्रास खाने लगता है, अली मुहम्मद मेरे विभाग में 
चौकीदार था और भूतपूर्व सैनिक होने की वजह से 


RS FE cQ 


-अग्निशेखर 
जमाना देखा हुआ एक दुनियादार आदमी था। 


मुझे याद आया जब मैंने उसे अकिनगाम में पहली 
बार देखा था। बीस वर्ष हुए होंगे। इतिहास में एम. ए, 
की डिग्री मिलने के साथ ही मेरी नियुक्ति हस्तशिल्प 
विभाग के एक कालीन बुनाई प्रशिक्षण केंद्र में हुई थी। 
केंद्र सरकार की नौकरी...और हस्तशिल्प अधिकारी का 
पद्‌...किस्मत की बात थी। पाकिस्तान में प्रधानमंत्री 
जुल्फिकार अली भुट्टो को फांसी दी गई थी। घाटी में 
आम मुसलमानों ने जमाते इस्लामी के समर्थकों पर जगह- 
जगह कहर ढाया था। श्रीनगर से दो बसें बदलकर जब 
में अनेक वीरान और अधजले गांवों से होता हुआ 
अकिनगाम पहुंचा था तो मन में दहशत भर गई थी। 


एक बोसीदा मकान की सीढ़ियां चढ़कर मैंने करघों 


. पर चढ़े कालीनों से भरे हॉल में प्रवेश किया था तो एक 


चुस्त-दुरुस्त हंसमुख आदमी लूमो के पीछे से आकर 
सामने सलाम-दुआ करता हुआ मिला। अपना नाम 
चौकीदार अली मुहम्मद बताकर वह मुझे बगल के कमरे 
में अदब से ले गया था। 


वह पास के ही एक गांव में रहता था...एक सूफी 
संत की जियारत के वे पुश्तैनी ऋषि थे। वह देश के 
अनेक हिस्सों में ड्यूटी देकर कश्मीर लौटा था। 
राजनीतिक विचारों से अपने को कांग्रेस के अत्यंत करीब 
मानता था। अली मुहम्मद ने ये सारी जानकारियां मुझे 
कुछ दिनों में ही दी थीं। उसका तौर-तरीका, बोलने की 
तहज़ीब से कोई भी शख्स प्रभावित हुए बिना नहीं रह 
सकता था। 


नयी-नयी नौकरी लगी थी। दूर अनंतनाग से, 





जहां मैंने किराये पर कमरा ले लिया था, मैं रोज सुबह 
बस से ठीक समय पर अकिनगाम पहुंच जाता और शाम 
को सेंटर बंद होने पर लौटता। मेरी वजह से सेंटर के 
चारों बुनाई-मास्टर और अली मुहम्मद को भी समय पर 
आने और समय पर जाने की आदत लग गई थी। इस 
बात की जानकारी मुझे गांव के एक अधबूढ़े बुजुर्ग 
अतीकुल्ला ने दी थी जो मुझे देखते ही सलाम करता 
और ढेरों दुआएं देता। मेरे हॉल में प्रवेश करते ही दसों 
करघों पर बैठे पचासों बुनकर-बच्चे समवेत स्वर में 
“सलाम-हज !' कहकर मेरा स्वागत करते | ऐसी हिदायत 
उन्हें अली मुहम्मद ने दी थी। 


धीरे-धीरे मुझे पता चल गया था कि जिले भर के 
गांवों में हमारे सेंटरों पर असल में चौकीदार ही सर्वेसर्वा 
थे। हस्तशिल्प अधिकारी हफ्ते में एकाध बार ही वहां 
जाते और बुनकर बच्चों को कालीन की तालीम सिखाने 
वाले बुनाई-मास्टरों में भी छुट्टियां मारने का गुप्त समझौता 
रहता। 


एक दिन अली मुहम्मद ने बातों-बातों में मौका 
पाकर मुझे अपने मतलब को नाव में उंतार ही लिया, 
“साहब जी,'' वह बोला था, ' अगर आप बुरा न मानें 
तो...पता नहीं मुझे कहना भी चाहिए कि नहों...आप 
इतने पढ़े-लिखे आफीसर हैं...” वह हिचकिचाकर 
भूमिका बांधने के साथ ही सीधे कह गया, '' आप, श्रीनगर 
में रहते हैं ...अनंतनाग में डेरा लिया है ...फिर रोज़ बस से 
आते हैँ...वक्त और पैसे की बात अलग.. यहां तो आपके 
लायक कोई काम भी नहीं...स्टोर से रोज़ाना ऊन और 
सूत तौलकर देना होता है...या फिर हाजिरी करना...महीने 
के दिन हमारी तनख़्वाह ले आते हैं...'' 


मैं उसका आशय समझ रहा था, '' आप भरोसा 
करें तो यह काम हम निभायेंगे... और ....आपकी इज्जत 
पर आंच नहीं आने देंगे साहब जी...'' 


अली मुहम्मद ने सच में मेरी इज्जत का पूरा-पूरा 
ख्याल रखा। मैं अब सप्ताह में कभी दो बार तथा कभी 
एक ही बार सेंटर जाने का कष्ट करता। अनंतनाग में 
किराये का मकान छोड़ दिया था। अली मुहम्मद को मेरे 
आने का पूर्वानुमान होता। मैं जब अकिनगाम पहुंचता 
तो सेंटर की सीढ़ियां, कमरे, ओने-कोने झाडू से we 
गये होते, खूब सारा जल छिड्का गया होता। एक-दूसरे 
का हालचाल, खबर-वबर जानने के बाद रजिस्टरों में 
कुछ प्रविष्टियां दर्ज करने के साथ ही इधर-उधर के 
किस्सो में दिन बीत जाता। 


मैं जब शाम को बस में चढ़ता तो अली मुहम्मद 
मुझे शिष्टाचारबश सड़क तक छोड़ने आता और लगने 
भी नहीं देता कि वह भी मेरी आंख बचाकर पिछले 
दरवाजे से इसी बस में अपने गांव तक बैठा है। कायदे से 
उसे दिन रात सेंटर की चौकीदारी करनी होती। 


एक दिन मैं सेंटर पहुंचकर हैरान हुआ कि चार में 
से तीन बुनाई-मास्टर गायब हैं। अली मुहम्मद भी नहीं 
था। उसका सबसे छोटा बेटा शौकत मेरे कमरे में एक 
स्टूल पर बैठा मेरा इंतजार कर रहा था। उसने उठकर 
आदाब की और बोला, “साहब, मेरे अब्बाज़ान की 
बड़ी बहन बीमार है...अब्बा ने कहा है कि आप फिकिर 
न करें...उन्होने मास्टरों को ऊन और सूत पहले ही दे 
रखा à" 


मुझे शौकत के नाक-नक्श और चमकीली आंखों 
को देखकर उस पर बहुत प्यार आया। कश्मीरी गुलाब- 
सा महकता चेहरा | मैंने उससे ढेर सारी बातें को | परिवार 
को जानकारियां ली। उसके दो भाई और दो बहनें थीं। 
वह छठी में पढ़ता था। घर में तीन गायें और एक बछड़ा 


भी था जिन्हें उसकी मां घास खिलाती, नहलाती और 
नहर किनारे छोड़ने जाती... 


शौकत के दादा जियारत के चिनारों के नीचे दिनभर 
बैठे रहते। उसी चिनार के नीचे एक बार इंदिरा गांधी ने 


आकर दुआ मांगी थी। शौकत के अब्बा ने इंदिरा गांधी 
पर फूलों की वर्षा की थी। बाद में जियारत की मरम्मत 
के लिए उसने एक लाख रुपये दिये थे...शौकत के चले 
जाने के बाद उस दिन गांव का अधबूढ़ा अतिकुल्ला भी 
कुछ देर के लिए मेरे पास चला आया था। वह भी मुझे 
दिलचस्प व्यक्ति लगा। गांव भर की खबर रखने वाला 
HUGS अतिकुल्ला तरह-तरह के किस्से-कहानियां और 
चुटकुलों से भरा आदमी था। जब वह हंसता, उसके 
चेहरे की झुर्रियों में वात्सल्य भाव लहराने लगता। 


मैंने उससे कहा कि मैं उसे चाय के लिए नहीं पूछ 
सकता, क्योंकि अली मुहम्मद नहीं आया है। 

“` क्यों ?'' उसने पूछा। 

“अभी उसका बेटा शौकत आया था, बता रहा 


था कि उसकी बहन बीमार है .......'' मैंने उसकी नीली 
आंखों की चंचलता को निरखा। 


वह हंसा। मैंने उसे गौर से देखा। वह मेरे sna 
हाथ वाली खिड़की से सेंटर के आंगन के पार कीकरों के 
झुरमुट के नीचे से बहते नाले पर बर्तन मांज रही किसी 
स्त्री को बार-बार देखे जा रहा था “ यह अतीका है? '' 


“कौन अतीका ?'' मैंने अपनी अनभिज्ञता जाहिर 
की। 


“इसे साबुन वाली कहते € ।'' उसकी झुर्रियों में 
व्यंग्य फैल गया था। 


मैंने एक बार गंभीर बने रहकर अतिकुल्ला को 
अनसुना करने की सोची | लेकिन रहा नहीं गया। 


'' उसकी वजह ?'' 


“आपका अली मुहम्मद!'' वह जोर-जोर से 
हँसने लगा, मैं चौंककर रह गया। 


अतिकुल्ला ने तफसौल से बताया, '' आपका 


अलीमुहम्मद जब देखो तब इसके घर चौकीदारी करने 
जाता है........'' वह भद्दे मजाक पर उतर कर आगे 
बोला, “ मर्द खेतों में होते हैं, बच्चे स्कूल या दूसरों के 
आंगनों में। आलिये से पूछा तो कहता है कैन्टीन से 
साबुन ले आया था। अतीका के घरवाले ने कहा था।'' 


“ अच्छा ?'' मेरी आंखें विस्फारित हुई। 


“ड्यूटी का पाबंद है...अल्ला ताला खैर करे!'' 
कहकर उसने बात को दूसरी तरफ मोड़ दिया, “ साहब, 
यह गांव-जहान जमाते इस्लामियों का है, आज ये लोग 
भुट्टो की फांसी के बाद दबे और wed gu हैं........... 
साबुनवाली अतीका का घरवाला भी जमाती है। एक 
दिन अली मुहम्मद से कह रहा था कि देखना कभी वे 
एक एक से बदला AA l.a 


“अली मुहम्मद से भी?'' मैंने उसको बात 
अधबीच ही काटी और वहाँ ठहाका गूंजा। 


(“फिलहाल तो वह साबुन बांट रहा है।'' उसकी 
नीली आंखों में चुहल थी। इसके साथ ही उस पर खांसी 
का दौरा पड़ा। मुझे लगा कि उसके साथ मुझे इस हद 
तक नहीं खुलना चाहिए था। उसने उठकर खिड़की से 
बलगम को मोटी थूक हवा में उछालते हुए फेंकी। 


“ora, मैं आपसे मजाक नहीं कर रहा'' 
अतीकुला ने वापस अपनी कुर्सी में बैठते हुए गंभीर 
होकर कहा, '' इन लोगों ने कसम खायी है...इनके मदरसों 
में बच्चों को दीनी तालीम के साथ बदला लेने को बात 
भी रहेगी, आप देखना...'' उसके मुंह से बच्चों की बात 
सुनते ही मेरी आंखों के सामने शौकत का गुलाब-सा 
महकता चेहरा उभरा और देखते ही हवा में विलीन 
हुआ। तभी मुझे खयाल आया कि अली मुहम्मद का घर 
तो कांग्रेसी है, वह जमाते इस्लामी की तरफ अपने बच्चों 
को नहीं जाने देगा। 


पता नहीं उसी दिन शाम को घर लौटते हुए मुझे 














क्या ख्याल आया कि मैं अली मुहम्मद के गांव के पास 
जियारत की ड्योढी के सामने बस से उतर गया। अली 
मुहम्मद की बहन अस्पताल में थी। मेरा फर्ज बनता था 
कि मैं उसके घर जाऊं। 


चिनारों की हरी छांव से होते हुए ज़ियारत के 
सामने से जाती हुई पगडंडी अली मुहम्मद के घर-द्वार 
तक जाती थी। रास्ते में मैंने एक चिनार के नीचे लेटे हुए 
एक बुजुर्ग को सिर झुकाकर सलाम की। वह अली 
मुहम्मद का बाप रहा होगा। मैंने उस आंगन में चिनार के 
नीचे दुआ मांगती इंदिरा गांधी की कल्पना की और आगे 
बढ़ गया। 


अली मुहम्मद की पत्नी मुझे आंगन में देखकर 
संकोच, सम्मान और अचरज से असहज-सी हो गयी। 
उसके अत्यंत सुंदर गोल चेहरे पर लाली छा गयी। तीखे 
नाक-नक्ख वाली गोरी छरहरी औरत को देखकर कोई 
भी नहीं कह सकता था कि वह पांच बच्चों की मां है। 
मुझे अली मुहम्मद पर तरस आया और क्रोध भी | इतनी 
दिलकश पत्नी के. होते हुए भी अकिनगाम की वो 
साबुनवाली अतीका... 


“wel है अली मुहम्मद ?'' मैंने आंगन से ही 
पूछा। 
उसने पहले अंदर आकर बैठने और चाय पीने 


को रट लगाई । मैने शुक्रिया के साथ अपना प्रश्‍न फिर से 
दोहराया। 


'५दूर गये हैं, अभी दो चार दिन और लगेंगे उसे ।'' 
उसके चेहरे पर अभी भी लाज थी। 


““मेरै लायक कोई सेवा बताइए। कहना, मैं आया 
sj..." मैंने मकान की दूसरी मंजिल की एक खिड़की 
पर बांग देते हुए एक मुर्गे की तरफ देखा। 


““शौकत ने पाला है,'' वह हँस दी। उसके दांत 


सफेद थे और होंठ लाल। अखरोट की छाल का दातुन 
किया है, मैंने सोचा। 


“वह दिन में मेरे पास आया था। कहां है? '' मैंने 
शौकत को एक बार देखना चाहा। 


“दरगाह गया है, दीनी तालीम पढ़ने '' वह बोली। 


मुझे अकिनगाम के अधबूढ़े अतिकुल्ला की बात 
याद हो आयी। 


“अली मुहम्मद से कहना कि मेरी कोई जरूरत 
पड़े तो खबर कर देगा। '' अनंतनाग के जिला अस्पताल 
में तीन डाक्टरों को तो मैं करीब से जानता था। 


“अब कैसे कह सकती हूं? वह तो अब वहां से 
लौटने ही वाला $,' उसने सहज होकर कहा | 


मैं उसकी बात से संदेह और आश्चर्य के भंवर में 
उलझकर रह गया। 


“ आप कहां की बात कर रही हैं? कहां से लौट 
रहा है अली मुहम्मद?” 


“दिल्ली से।'' 


“दिल्ली से?'' मैं लगभग चौंककर रह गया। 
लेकिन आगले ही क्षण मैं समझ गया था कि दाल में कुछ 
काला है। 


जाहिर था कि अली मुहम्मद की बहन के बीमार 
होने की बात झूठी थी। वह दिल्ली में था, और वो भी 
बिना किसी लीव के? यह हद दर्जे की लापरवाही थी। 
मैंने मन बना लिया कि अब आने दो उसे, खिंचाई करूंगा। 


में उस हफ्ते लगातार घर से दो-दो बसें बदलकर 
सेंटर पर जाता रहा। यह उन्हीं दिनों की बात है कि मेरी 
जान-पहचान का एक हस्तशिल्प अधिकारी अपने 
चौकीदार के साथ हुई अनबन की वजह से निलंबित 
किया गया था। चौकीदार ने हाजिरी-रजिस्टर दी। 


(38) 


फोटोस्टेट कापी करवाकर डायरेक्टर को दिखाई । रजिस्टर 
में हस्तशिल्प अधिकारी erue दिनों से गैर-हाजिर था। 


हो सकता है कि मेरी गैर-हाजिरियों की फोटोस्टेट 
भी अली मुहम्मद के पास हो। मैं इस कल्पना से ही 
ढीला पड़ गया। अली मुहम्मद जब मिला तो उसके 
मिलने में विनम्रता के साथ ही एक अपराध बोध भी था। 
कोई बात करना और बनाना उससे सीखे | मुंह खोलता है 
तो फूल झरते हैं। 


“Sea जी, अल्ला ताला ने आपको इज्जत बख्शी 
है, आप मेरे आफिसर नहीं फरिश्ता हो...झूठ नहीं कह 


था। ऐसे वर्णन करता रहा जैसे कि वह होटल मेरा जाना 
पहचाना हो। 


वह करामत अली के रूतबे और उसकी ताकत के 
बल पर ही इस काम के लिए राजी हो गया था। वह जिले 
की स्थानीय राजनीति का एक महत्वपूर्ण खिलाड़ी था। 
अली मुहम्मद दो बार उसकी चिट्टी से किसी बड़ी आफत 
से बचं गया था। अली मुहम्मद की ये बातें सुनकर मेरी 
बुद्धि को जैसे लकवा मार गया था। इस प्रकरण को 
लेकर मैं किसी नतीजे पर नहीं पहुंच रहा था। 


क्या मुझे अली मुहम्मद के बारे में अपने से बड़े 


रहा हूँ।'' वह भूमिका बांधने में 
ही आदमी को वश में कर लेता 
था। 


“आप से मेरी हालत 
छिपी नहीं हैं। पांच बच्चों का 
बाप हूं...गुज़ारा नहीं होता...यह 
मेरा नसीब है कि मेरा आफिसर 
कश्मीरी पंडित है। आपने ऐश 
कराये।'' वह अभी भी मुद्दे की 
बात नहीं कर रहा था, फिलहाल 
वह मेरी तारीफों के पुल बांध 
रहा था जो अंदर से मुझे अच्छा 












६00 शर्मिंदा किये हुए थी। 








Eum गांवों में भयंकर दंगे कराये गये थे। गुलशाह 
की सरकार गिराने के लिए वनपुह, लुकभवन, 
दमन, गौतमनाग जैसे अनेक गांवों में ; 
HY लक्ष्यकर तबाही मचायी गयी थी...अली 
मुहम्मद मुझसे आंखें नहीं मिला सका था। उसे 
मेरी ओढी हुई सहजता परेशान कर रही थी। 
। शायद इसलिए कि वह अपने को कांग्रेसी 
मानता था और इन दंगों के पीछे एक बहुत 
बड़े कांग्रेसी का हाथ बताया जा रहा था। यह 
भी संभव था कि उसके अंदर की मनुष्यता उसे 
दंगाइयों की तरफ से किये गये कुकृत्यों पर 








उन्हीं दिनों अनंतनाग और आस-पास 


MIRAE, 


अधिकारियों को खबर करनी 
चाहिए या इस मधु-मक्खियों 
के छत्ते में बिना हाथ डाले अपने 
तबादले के लिए प्रयत्नशील हो 
जाना चाहिए ? मैं कुछ दिन 
अवाक्‌ रहा। फिर सब कुछ 
सामान्य-सी बात हो गई थी। 


“साहब जी, आपकी इज्जत पर 
आंच न आने दूंगा...नाक पर 
मक्खी न बैठने qm" उसने 
आश्वासन दिया। मुझे अपनी 
स्थिति पर तरस आ गया था। 









भी लग रहा था। उसके बाद जब उसने भेद खोला तो 
कुछ देर के लिए मेरे होश उड़ गये। ' 


वह एक असें से अनंतनाग के एक बड़े तस्कर 
करामत अली के लिए काम करता था। चरस लेकर 
कभी दिल्ली और कभी गुजरात तक जाता। अनंतनाग 
पर खुदा की मेहर थी। झूठ की तरह काला सोना उगता। 
चुनावों में भी चरस उगाही पर आंख मुंदने से उम्मीदवार 
अपनी जीत निश्चित करते। अली मुहम्मद अब की बार 
भी दिल्ली में एक पांच सितारा होटल में रहकर आया 


उन्हीं दिनों अनंतनाग और आस-पास के गांवों में 
भयंकर दंगे कराये गये थे। गुलशाह की सरकार गिराने 
के लिए वनपुह, लुकभवन, दनव, गौतमनाग जैसे अनेक 
गांवों में पंडितों को लक्ष्यकर तबाही मचायी गयी 
थी...अली मुहम्मद मुझ से आंखें नहीं मिला सका था। 
उसे मेरी ओढ़ी हुई सहजता परेशान कर रही थी। 


शायद इसलिए कि वह अपने को कांग्रेसी मानता 
था और इन दंगों के पीछे एक बहुत बड़े कांग्रेसी का हाथ 
बताया जा रहा था। यह भी संभव था कि उसके अंदर 








की मनुष्यता उसे दंगाइयों की तरफ से किये गये कुकृत्यों 
पर शर्मिंदा किये हुए थी | दुनिया की नजरों में वह दंगाइयों 
के मज़हब का था और मैं पीड़ितों की जात का। ऐसी 
हवा थी। 


“तुम्हारा बेटा शौकत कैसा है? '' मैंने उसके माथे 
पर पसीने की एक बूंद देखी। 


'' आपकी मेहरबानी से अच्छा है।'' उसने पेपर 
वेट को कागज से साफ किया फिर उसे अपनी जगह पर 
रखा। वह असहज था। 


“ कौन सी क्लास में है? n 
“बारहवीं में।' i 
(उसको साईंस पढ़ाओ।'' 


अली मुहम्मद ने मुझे ध्यान से देखा | उसके अंदर 
कुछ घट रहा था। 


“Sal, आने वाला दौर साईंस और टेक्नालॉजी 
का है । ये मज़हबी जुनून, फिरका परस्ती, तंग नजरी नहीं 


चलने वाली | साईंस से नज़रिया बनता है।'' मैंने देखा, 


अली मुहम्मद कुछ बोलना चाह रहा है। 


'“लेकिन साहब जी, दीनी तालीम भी जरूरी है।'' 
अभी तक मेरी हां में हां मिला रहे अली मुहम्मद के स्वर 
में दबी-दबी उत्तेजना थी। मुझे याद आया एक बार 
उसकी पत्नी ने शौकत के दरगाह जाकर दीनी तालीम 
पढ़ने की बात कही थी। 


अली मुहम्मद की अप्रत्याशित उत्तेजना देखकर 
उस दिन»मुझे पहली बार लगा था कि अब फासिला 
बनाये रखना चाहिए। फिर हवां तेज़ी से बदल गयी थी। 


मुस्लिम यूनाइटेड फ्रंट के उभार के साथ ही नेशनल 
कांफ्रेंस ने अपना जनाधार छूटते देख चुनावों में शर्मनाक 
धांधली करवायी । इस बीच अली मुहम्मद का तबादला 
दूर के एक गांव में हुआ। मैंने उसे भाव भीनी विदाई देते 
हुए एक नयी एचएमटी घड़ी बांधी थी, “यह तुम्हें मेरे 
साथ बिताये समय की याद दिलाती रहेगी ।'' 


उसकी आंखों में आंसू छलक आये थे। 


“साहब जी, मैं आपकी कद्र करता हूं। लेकिन 
अब जहां जा रहा हूं वहां आपकी कद्र और ज्यादा बढ़ेगी। 
हर कोई आदमी आप जैसा नहीं है।'' उसने आंखें पोंछी 
और होंठ को दांतों तले दबाया। वह किसी तरह अपने 
को बह जाने से रोक पाया, '' आप उम्र में मुझसे बहुत 
छोटे हैं, लेकिन बड़े भाई की तरह आपने मेरा ख़्याल 
रखा।'' 

कई दिनों तक उसकी अनुपस्थिति मुझे खलती 
रही। सेंटर उसके बिना सूना लगता। हर कहीं से बारूद 
की गंध आने लगी थी। खबरों और अफवाहों में 
आतंकवादी और उनके कारनामों की गूंज रहती | रोज- 
रोज हो रहे बम धमाकों का आदी होते जाना सबसे 
भयावह, था। अकिनगाम का अधबूढ़ा अतिकुल्ला भी 
अब मेरे पास नहीं आता । न खिड़की से कीकरों के नीचे 
साबुनवाली' अतीका ही दिखती। आतंकवादियों की 
दृष्टि में हर दूसरा आदमी मुखबिर था। घाटी में. चुन- 
चुनकर प्रमुख कश्मीरी पंडितों की हत्याओं तथा उन्हें 
डराने-धमकाने के साथ ही हमारा सामूहिक विस्थापन 
शुरू हो गया था। दैनिक अलसफा में कश्मीर छोड़कर 
जाने की आतंकवादियों की खुली धमकी के बाद हमारे 
लोग जम्मू, दिल्ली, पंजाब, हिमाचल , हरियाणा, लखनऊ 
तथा अन्य शहरों में शरणार्थी बनकर बिखर गये थे। 


AAA 


डायरी d» Yoo? 


-श्याम बिहारी wm 


(इस अंक से हम आपके जाने-माने लेखक की साहित्यिक डायरी के कुछ पने दे रहे हैं। इसमें आपको एक ईमानदार चिन्तक कवि 


के विचार पढ़ने को मिलेंगे) 

मिथक में मेरी रूचि को भांप कर शेखर ने मुझे 
एक किताब दी थी। ' आर्यो का आदि निवास मध्य 
हिमालय' लेखक श्री भजन सिंह "Ried दो बार 
आद्योपान्त पढ़ चुका हूं। तीसरी बार पढ़ रहा हूं। सुदूर 
अतीत पर पड़ी धुंध छंट रही है। मानव सभ्यता की भोर 
में मैं उत्तंग बर्फीले शिखरों, कलकल करती नदियों के 
किनारों पर फैली मनोरम घाटियों में विचरने लगा ii 
आदित्यों और दैत्यों के वर्चस्व के संघर्षो में दानवों नागों 
और रुद्रों का पक्ष विपक्ष में लामबन्द होना। अहंकार की 
गड्गड़ाहट में युद्ध की बिजलियों की कौंध। वे आदिम 
संघर्ष, हार जैसी जीत जीत जैसी हार, पलायन, विस्थापन, 
विस्तार, भाषा के बीजों का धरती के ओर छोर बिखरना 
अद्भुत-अद्भुत । ताम्बाई रंग के नागों या रुद्रों का दक्षिण 
अमरीका में इंका और माया सभ्यताओं का विकास और 
पराभव (रेड इन्डियन को मैंने अमरीको फिल्मों में 
देखा है बिजली की रफतार वाले घोड़ों पर फौलादी 
जिस्म 
भारतीयों में वह आर्यरक्त बचा है या नहीं ? यदि हां तो 
हम इतने weg, आलसी और कायर क्यों ? यदि नहीं तो 
क्यों नहीं ? 

x x x x x 

बचपन में रामायण महाभारत पुराण सब पढ़े । 
जवानी में इतिहास की कई पुस्तकें पढ़ी देखी ॥ कोई 
निष्कर्ष नहीं निकला | सिवा इसके कि हम भारतीय मिथक 
जन्मा हैं । इतिहास हमारे लिए नहीं हम इतिहास के लिए 


) एक सन्देह भी जाग उठा है। क्या हम ` 


नहीं । पुराणों का अतिश्योक्तिपूर्ण खंडितक्रम वर्णन पचता 
नहीँ था। समाजबादी इतिहासकारों का एक पक्षीय एक 
रेखीय चिन्तन तर्क से अधिक कुतर्क लगता था । मन श्रद्धा 
और संदेह के झूलों में झूलता रहा । लेकिन श्री भजन सिंह 
“सिंह! की इस पुस्तक ने सारी श्रद्धा सारे विश्वासों और 
सारे संदेहों को जैसे एक साथ काट दिया है। 
x x x x x 

मिथक से इतिहास को छानने का कार्य तो किसी 
न किसी स्तर पर चल ही रहा होगा लेकिन मिथकीय 
व्यक्तित्वों की प्रतीकात्मकता भी लुभाने वाली है 1 


विष्णु सकंल्प के देवता है । वाहन है गरूड़। 
संकल्प और mes जितनी चाहे ऊंची उड़ान भरने के 
लिए स्वतन्त्र हैं। दोनों के लिए अभक्ष्य कुछ भी नहीं। 
बलि के साथ छल, जालन्धर पत्नी तुलसी के साथ छल 
संकल्प स्वरूप विष्णु को कुछ भी वर्जित अनैतिक नहीं 


ब्रह्मा सृजन के देव हँ । कमल पर विराजमान | 
स्वभाव से कवि। चार मुख अर्थ चतुर्दिक दृष्टि keen 
observation | चार मुख अर्थात एक ही बात को चार 
प्रकार से कहने की क्षमता | 


कमल इस देश का सबसे अद्भुत प्रतीक है । 
कमल जल में उगता है, खिलता है लेकिन जल को 
अपने ऊपर टिकने नहीं देता। कमल उस व्यक्ति का 
प्रतीक है जो संसार में अनासक्त भाव से कर्म करता है, 





समष्टि कल्याण के हेतु कर्म करता है और सर्वमंगल को 
लेकर कर्म करता है । सृजन का देवता भी ऐसे ही व्यक्ति 
पर कृपा करता है ऐसे ही व्यक्ति के पास लक्ष्मी स्थिर 
भाव से रहती है उसका भी शुभ करती है उसके द्वारा भी 
शुभ कराती है । इसी से ब्रह्मा और लक्ष्मी दोनों कमलासन 
हैं। लेकिन लक्ष्मी का वाहन है उल्लू। 


उल्लू भी विलक्षण प्रतीक है । इसके लिए भी 
अभक्ष्य कुछ नहीं | रात में देख सकता है दिन में अन्धा। 
जितनी गहरी रात उतनी तेज दृष्टि । उल्लू उजाड और विनाश 
से भी जुड़ा है। उल्लू मूर्ख के लिए भी प्रयुक्त होता है। 


कर्ज लेने वाला, जुआ सट्टा खेलने वाला और 
कंजूस यह मूर्ख कहे जाते हैं उल्लू के अर्थ में। अकाल, 
महामारी, युद्ध अथवा प्रकृति जन्म आपदा के अन्धेरौं में 
कुछ उल्लू समाज का शोषण करते हैं यह भूल कर कि 
जो कुछ भी उनके पास है समाज का ही दिया हुआ है 
और किसी न किसी समय किसी न किसी कारण से 
समाज इस सबको वापस भी ले सकता है। रात के 
अन्धेरो में अपना काम करने वाले चोर डाकू लुटेरे यह 
सब निशाचर भी उल्लू की श्रेणी में आते हैं। इन दिनों 
हमारे देश में सरकारी उल्लुओं का सैलाब आया हुआ है 
जो बाढ़ हो या सूखा या कोई अन्य विपत्ति हर अवसर 
पर अपने लिए चांदी पीट लेते हैं। 


. कमलासना लक्ष्मी नारायण के साथ भक्त के 
पास स्थिर भाव से रहती है । उल्लूक वाहिनी “चचंला' 
कही जाती है। जो आज है कल नहीं | उल्लुओ को दिन 
में दिखायी नहीं देता, चचंला के भक्तों को जीवन का 
उजला पक्ष दिखायी नहीं देता। 


ब्रह्मा की बात अधूरी रह गई। वे कला की 


देवी सरस्वती के पिता भी है पति भी यह बडा अद्भुत 
है। कवि पर सटीक बैठता है जो अपनी रचना का जनक 
तो है ही रसास्वादन करने वाले अनुरक्त भी शायद इसलिए 
शापित भी । लेकिन कला की देवी सरस्वती की प्रतिष्ठा 
सार्वभौमिक और सार्वकालिक है । सरस्वती का परिधान 
शुभ्र है और वाहन हंस यह हंस बहुत अर्थो में खुलता है। 
हंसों की कतारें आकाश में उड़ती देखी हों कितनी अद्भुत 
लय ताल होती है। कला भी बिना लय ताल के नहीं 
होती | हंस जल में विहार करते हैं। कमल की तरह स्थिर 
नहीं रहते अपितु उनके इर्द-गिर्द मंडराते हैं। कवियों 
कलाकारों को भी सेठों के आश्रित रहना पड़ता है । गरूड़ 
को तरह हंस भी कल्पना व्योम की कोई भी ऊंचाई नाप 
लेने के लिए स्वतन्त्र है | लेकिन हंस श्रेष्ठतम के चुनाव 
का प्रतीक है जहां गरूड़ और उल्लू के लिए कुछ भी 
अभक्ष्य नहीं । हंस मोती ही चुगता है ऐसा कहा जाता है। 


भूल हो गई। बात तो गणपति से प्रारंभ करनी 
चाहिए थी। हमारे यहां तो प्रथम पूजा का अधिकार 
गणपति का है। “गणनां गणपतये ऽवह:महे प्रियानां 
प्रियपतयेः ऽवाहमहे निधिना निधिपतये ऽवाहमहे | गणपति 
को ही प्रथम पूजा क्यों ? मुझे लगता है गणपति गणित 
के देवता है। गणित संगणना के अर्थ में (Calculations)! 
किसी भी योजना को आकार देना हो तो मूल में गणित 
है। सटीक शब्दों में कहें तो गणपति (Plannin) योजना 
के देवता है। किसी भी शुभ संकल्प की पूर्ति के लिए 
योजना का बनाया जाना ही शायद गणेश पूजन है । इनका 
वाहन मूषक है जमीनी सच्चाईयों का प्रतीक मूषक | कहें 
कि यथार्थ का प्रतीक। निरन्तर उछलकूद करता बदलते 
हालातों का प्रतीक। मूषक मेहनतकश आदमी का भी 
प्रतीक है जिसके पास उड़ने के लिए आकाश नहीं अपितु 


श्रम करने के लिए ठोस जमीन है । गणपति का रूपाआकार 
हाथी जैसा और वाहन मूषक । यानी योजना का आकार 
तो बड़े से बड़ा हो सकता है लेकिन उसकी पूर्ति जमीन 
से जुड़े छोटे-छोटे लोगों द्वारा ही संभव है। 
xX x x x x 

आज तक महसूस करता रहा कि मेरी असफलता 
का कारण भिन्न-भिन्न दिशाओं में बंटा मेरा मन है लेकिन 
आज कमल की विलक्षण प्रगीकात्मकता के चलते कुछ 
अलग सोच उभर रही है जिसे मैं मन का विखंडन समझ 
रहा था कहीं यह कमल का खिलना तो नहीं ? 


लेखन की दृष्टि से डायरी विधा मेरे लिए 
उपयुक्त रही। कविता मुझसे सुन्दरियों की तरह दूरी 
बनाए रखती है | कहानी लिखता पर कल्पना को आकार 
देना नहीं आता । लेख और निबन्ध लिखने का भी अभ्यास 
नहीं । बस यह डायरी विधा मेरे लिए ठीक | कोई बन्धन 
तो नहीं है न। 


शान्त साहब सेवानिवृत हो चुके हैं । लेकिन वे 
आज भी मेरे प्रोफेसर $a शेखर और सन्तोषी आपसी 
बातचीत में उन्हें सिर्फ 'शान्त' कह कर बुलाते हैं मुझे 
अच्छा नहीं लगता । ज्ञान के अहंकार की बू आने लगती है। 


ईश्वर : 
जहां गणित और कला एक दूसरे में तिरोहित होने 
लगते हैं वहीं से ईश्वर प्रकट होने लगता है। 


अपने अनुभव खण्डों को छपाई में देखना अच्छा 
लगता है। पता नहीं पाठकों का क्या हाल होगा। कोई 
चिट्टी पत्री आयी नहीं। बस अपने मुहल्ले के श्री विजय 
दर प्रशंसा कर रहे थे। प्रशंसा की यह इकलोती टाफी 
चूस रहा हूं। शायद भूल रहा FI उधमपुर से सम्पूर्ण ag 
ने पत्र लिखा था। रूपनगर के श्री काशीनाथ ने भी कुछ 
पंक्तियां लिखी थीं। चलो यह तीन भी पर्याप्त हैं। ज्यादा 
मिठाई सेहत के लिए अच्छी नहीं होती। चाचा चेतराम 
जी कहा करते थे “जो डोबे सो लालच डोबे '। 0) 
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-सरस्वती कौल 
cdam डाल कर जा रहे 
He कुछ शब्द हम किस ओर 
मन में थे छुपे खर्च किया कितना 
लागी नद मिला किस को कितना 
कागज पे उतरते गए। ऐसे विषय रहते 
11 वर्षों से हमारे विचाराधीन 
भूमि अपनी पर इनसे ऊपर उठकर 
बिछुड़ कर जीना ५ क्यों न हम 
सीखा हमने एक और रास्ता चुने 
सम्भाल लिया खुद को चलके जिसपे 
नए लोगों के साथ समाज में 
नए ममहौल में ढाला खुद को फिर से 
इंजीनियर बन गए कल्हण बिल्हण जैसे 
डॉक्टर बन गए इतिहासकार जन्मे 
मकान कलचर भी हमने अभिनव गुप्त व 
फैलाया खूब ललेश्वरी जैसे विचारक 
पर फिर भी दुर्भाग्य हमारा प्रसिद्ध के क्षितिज 
विडम्बना समाज की पर चमके 
लगी है हमें लत ऐसा करने के लिए 
वायरस फैला हो जैसे परिश्रम ज्यादा सही 
“दिखावे' से बाज न आते यह पर असम्भव तो नहीं। 
शादी हो या 
हो m Sud (F - 17, Revenue Colony 
मूल्यों को ताक पे Lawrence Road 
आदर्शो को जेब में 


Amritsar-14300! 


(44) 


पुस्तक समीक्षा 


(इस अंक में हम पुस्तकों की समीक्षा देते हैं प्रस्तुत पुस्तक पर हमें दो लेखको से - जो दो विभिन्न प्रदेशों से हैं- दो अलग तरह की 
समीक्षाएं प्राप्त हुई हैं। आशा है इससे पाठकों को पुस्तक के बारे में कुछ परिचयात्मक ज्ञान होगा।) 


पुस्तक समीक्षा-( एक ) 
कश्मीर : साहित्यिक संदर्भ 


लेखक : रतन लाल शांत, नीहार प्रकाशन जम्मू, 2000 
पृष्ठ संख्या : 100; मूल्य : 55 रु० 


इस पुस्तक में डॉ० शांत ने संक्षेप में, कश्मीरी 
साहित्येतिहास तथा साहित्य समीक्षा प्रस्तुत कर कुछ 
महत्त्वपूर्ण प्रतिमान स्थापित करने का सफल प्रयास किया 
है | वे कश्मीरी साहित्य के आदिकाल का उदय शितिकंठ 
के महानय प्रकाश (11वीं शती) से मानते हैं तथा नुंद 
ऋषि की मृत्यु (1438 ई०) के कुछ ही वर्ष बाद 1450 
ई० में इस “ धार्मिक-अर्धदार्शनिक काल'' का अन्त 
मानते हैं। मध्यकाल को वे बहुत विस्तृत 500 वर्ष 
(1450 ई० से 1910 ई० तक) का मानते हैं जिसके 
अंतर्गत एक तरफ इस्लामी संस्कृति के आगमन और 
विस्तार से 5000 वर्ष पुरानी सनातन अहिंसात्मक सभ्यता 
क्रूर gal, मंगोलों, अफ़गानों की बर्बरता से जर्जर हो 
रही थी, वहीं दूसरी ओर ललेश्वरी और नुन्द ऋषि की 
शैव और सूफी साधना पद्धतियाँ (मुठ्ठी- भर-बचे) 
हिन्दुओं और सूफी मुसलमानों के माध्यम से आगे बढ़ 
रही थी। वे आधुनिक काल का उदय HER ' से मानते 
हैं और आज़ाद और जिन्दा कौल की काव्य रचनाओं को 
कश्मीरी काव्य सृजन का यथार्थवादी दौर मानते हैं । इसी 
शती में नाटक, पत्रकारिता, कहानी, उपन्यास, आलोचना, 
रिपोर्ताज आदि विधाओं का भी प्रतिफलन हुआ जिन में 
कहानी और नाटक सशक्त विधाओं के रूप में उभर 


कश्मीरी गद्य का आरम्भ बाइबल, कुरान 
आदि के अनुवादों से हुआ फिर उपन्यास, कहानी, 
पत्रकारिता के उदय से कश्मीरी गद्य समृद्ध होता चला 
गया। विज्ञान, समाजशास्त्र, अर्थशास्त्र आदि विषयों में 
कश्मीरी में अभी लिखने की शुरूआत भी नहीं हो पाई 
है। 

आदि कवित्री ललेश्वरी के “कुल मिलाकर 
150-200 के करीब ' वाख ' प्राप्त हो सके हैं '” जिनका 
'' आधिकारिक विद्वानों द्वारा गहन पाठालोचन तथा संशोधन 
नहीं हुआ है।'' लेखक का मानना है कि लल के वाखों 
में मूल शैव विचारधारा के साथ परवर्ती इस्लामी विचारों 
का मिश्रण हुआ है जिसकी पहचान भी नहीं की गई है। 
लेखक का मानना है कि '“ ललेश्वरी कश्मीर शैवदर्शन 
की व्याख्याता नहीं ...वे इस दर्शन से प्रभावित थीं पर 
उनका उद्देश्य इसका प्रचार करना नहीं था। उन्होंने अपने 
आध्यात्मिक अनुभव को लोकप्रिय मुहावरे तथा शब्दावली 
में व्यक्त किया।''... 


““लल ने शैवदर्शन को अपने जीवन में उतारा 
जरूर था, पर उनका मुहावरा कवि का है.. इसे व्याख्यात्मक 
या उपदेशात्मक समझना उचित नहीं है।'' 


पायी है जबकि अन्य विधायें अभी बौनी हैं। = 





| 
| 


लल के ' निर्वसन घूमने' को लेखक ने सही 
परिप्रेक्ष्य में रखा है। लल का ““निर्वसन घूमना” प्रतीक 
है रूढ़ियों और मूढ़ परम्पराऔँ,के विरुद्ध विद्रोह का। एक 
सहज उदाहरण से लेखक इसे स्पुष्ट करता है। सिर से 
दुपट्टा सरकने पर नासै नग्न हो जाती थी/है 1600 वर्ष पूर्व 
कश्मीरी नारी सिर से तरंगुँ, जूज, कलपुश और पूच छोड़, 
जब घर से बाहर आयी होगी तो उसे निर्वसना ही माना जा 
सकता था। मध्यकालीन कश्मीर में एक नारी का योगिनी 
बनना समाज को अखरा होगी ही। तो लल ने गर्व से 
विद्रोही स्वर में ही पारिवारिक, सामाजिक बंधनों से 
विमुक्ति का शंखनाद किया और स्वयं को निर्वसना ही 
माना जो केवल उनके नैतिक साहस का द्योतक है। स्त्री 
घर-गृहस्थ के बाहर सोच नहीं सकती थी (स्थिति आज 
“भी बहुत अलग नहीं है) । इसलिए 600 वर्ष के इतिहास 
में केवल चार स्तरीय स्त्री-कवित्रियाँ सामने आती हैं 
जिनमें लल प्रथम है। सामाजिक स्थिति का अनुमान सहज : 
ही लगाया जा सकता है | इन सभी की काव्य-यात्रा परिवार 
के टूटने फे परिणामस्वरूप आरम्भ होती है। 


लल और शेख नूरुद्दीन वली का आमना- 
सामना होना, लेखक के अनुसार; तथ्यों परआधारित न 
होकर केवल'जन-सामान्य द्वारा गंढ़ी कथा है या फिर 
इसके कुछ धार्मिक कारण भी हो सकते हैं! आज भी 
बनिया : अच्छा व्यापारी' हैः और तब: भी ऐसा ही था। 
नानवाई कभी करोड़पति नहीं होते। इस-कथ्य को कोरी 
“गप्प' मान लेना चाहिए। ' ipe 


कश्मीरी भक्ति साहित्य की दो धारायें सामने 
आती हैं 1) लीला = हिन्दू देवी-देवताओं की स्तुति तथा 
चरित, और 2) सूफी रहस्यवादी कविता जिसमें इस्लाम 
दर्शन का परिचय मिलता है। लेखक साहिब-कोलं (4931 
शती) को प्रथम लीलाकार मानते हैं। कश्मीरी लीलीकारों 


BS an a Emo 
e 














[s 
Donat " 


'तो पनप 


(45) 


ने शैव और वैष्णव दोनों रूपों यथा राम, कृष्ण, शिव, 
लक्ष्मी, शारिका, उमा आदि सभी देवी-देवताओं की स्तुति 
की अतः सगुण-निर्गुण विभाजक नहीं खिंच सके। 
“तथाकथित निर्गुण भक्ति यातो लल, नुंदऋषि, रूपाभवानी 
में प्रकट हुई या फिर इस्लामी दर्शन के मिश्रण से सूफी 
आध्यात्मवाद में । परन्तु 250 वर्ष की यात्रा करते समकालीन 
लीला मूलतः निर्गुण हो चली है। इस को केवल निर्गुण 
कविता कहना ही शायद पर्याप्त नहीं । इसके लिए हमें कोई 
नया नाम गढ़ना पड़े।'' कश्मीरी के प्रमुख लीलाकार 
परमानंद, कृष्णजू राजदान, जिन्दा कौल आदि È | 


मध्यकालीन साहित्य में धर्म और दर्शन के 
साथ-साथ प्रेमाख्यान, समकालीन राजनीतिक-सामाजिक 
स्थिति, विरह-पीड़ा, नखशिख वर्णन भी कवियों ने पूरे 
मनोयोग से किया। हन्बाखातून और अरिनिमाल के विरह 
गौत अब भी सित्रयां घरों में गुनगुनाती हैं। महमूदगामी, 
मकबूल शाह क्रालवारी आदि के प्रेमाख्यान, मसनवियाँ 
गजलें और जंगनामे एक ओर कश्मीरी को ''फारसी के 
आतंक से मुक्त '' कराने में सफल हुए, दूसरी ओर कश्मीरी 
साहित्य की नयी विधायें विकसित और विस्तृत हो सकीं | 


आधुनिक काल में “महजूर' ने कश्मीर के 
प्राकृतिक सौन्दर्य को काव्य-बद्ध किया और जातीय 
चेतना को जागृत कराने का सफल प्रयास. आज़ाद” ने 
क्रिया॥ फिर “नादिम' ने काता को “ओज तथा प्रवाह 
के साथ-साथ नवीन छंद तथा अछूती 'लोकरंजक 
शब्दावली से अभिषिक्त fpa i 


महजूर ने 1939 में पहले समाचार पत्र 'गाश' 
तथा प्रकाशन किया। नन्द लाल कौल ने 
कश्मीरी नाटक को शुरूआत को पत्रकारिता 
नहीं पाई परन्तु कश्मीरी नाटक को हाजनी, 


का संपादन 
1929 में 





नादिम, बंसी निर्दोष, शंकर रैना आदि ने खूब सींचा। 
सोमनाथ जुत्शी ने 1950 में पहली कश्मीरी कहानी छापी। 
इस विधा को बाद में ' नादिम ', “रोशन ', कामिल, हरिकृष्ण 
कौल, हृदय कौल भारती, रतन लाल शांत जैसे श्रेष्ठ 
कहानीकारों ने खूब संजोया। 


आधुनिक कश्मीरी कविता भी कहानी कौ 
तरह धर्म-दर्शन के विषयों के साथ-साथ मानव अस्तित्व 
के प्रसंगों को लेकर आगे बढ़ती रही है । महजूर, आजाद 
और नादिम के अतिरिक्त इस शती में संतोष, नाजकी, 
मजबूर, हलीम, साकी रसाजाविदानी आदि हस्ताक्षरों ने 
कश्मीरी कविता को सींचा है। 


डाँ० शान्त विस्थापन साहित्य को एक अलग 
विधा मानते हैं । विस्थापित साहित्यकार कश्मीरी के साथ- 
साथ हिन्दी, अंग्रेजी, उर्दू, पंजाबी, डोगरी में साहित्य 
रचना कर रहा है । यह दलित और अश्वेत साहित्य को ही 
तरह एक अलग विधा के रूप में सामने आ रहा है लेखक 
का मानना है कि इस विधा की एक अलग पहचान है जिसे 
आलोचकों ने अभी तक अनदेखा किया हुआ है | विस्थापन 
साहित्यकारों में शांत, साकी, मजबूर, हलीम, क्षमा कौल, 
संतोषी, अग्निशेखर आदि महत्त्वपूर्ण हस्ताक्षर हैं। 


यह पुस्तक संक्षेप में कश्मीरी साहित्य की 

1000 वर्ष की यात्रा का ब्यौरा देते हुए एक नया दृष्टिकोण 

प्रस्तुत करती है। ललेश्वरी को विद्रोही-स्वर के रूप में 

स्थापित करती है और साहित्य को सामाजिक- 

राजनीतिक-सांस्कृतिक परिप्रेक्ष्य में रखते हुए उसका एक 
संतुलित अनुशीलन प्रस्तुत करती है। 

राज नाथ भदूट 

रीडर, भाषाविज्ञान 

कुरुक्षेत्र विश्वविद्यालय, gei 


पुस्तक-समीक्षा-( दो ) 


हित की भावना से पूरित सामान्यीकृत 
एकानुभूति कराने वाली रचना ही साहित्य की संज्ञा पाती 
है। साहित्य शब्द सहित (स + हित) से निष्पन्न हुआ 
है। अत: उसमें हित अर्थात्‌ कल्याण ही प्रमुख है। जो 
मानव मात्र को साथ लेकर चले, किसी को भी पीछे न 
छोड़े जिसमें सबका कल्याण समाया हो, वस्तुतः वही तो 
साहित्य है। किसी साहित्य की कसौटी 'स्व' के साथ 
'सर्व' हित की भावना ही तो है। यही कसौटी कश्मीर के 
साहित्य की भी है। 


“कश्मीर : साहित्य सन्दर्भ' में विद्वान्‌ लेखक 
श्री रत्नलाल शांत ने कश्मीरी साहित्य की इसी 
कल्याणकारी भाव- भूमि का दिग्दर्शन कराया है | कश्मीर 
का लोक-जीवन मूलतः शैव, शाक्त तथा सूफी धर्म- 
दर्शन से परिचालित रहा है जिसकी पृष्ठभूमि में बौद्ध- 
दर्शन के अवशेषों की मौजूदगी को नकारा नहीं जा सकता। 


भारत की पुरुष-प्रधान संस्कृति में शायद 
कश्मीर की लल्लेश्वरी ही पहली निर्भीक सन्त-योगिनी 
कवयित्री है जिसने कशमीर के जन-जीवन पर अपनी 
गहरी छाप छोडी है । वह आध्यात्मिक ऊँचाइयों पर पहुँच 
कर भी धरती से जुड़ी रही और मानव को समरसता का 
सन्देश देती रही । शैव तन्त्रों तथा मन्त्रों से-चल कर उन्हें 
चित्त की अतल गहराइयों तक पहुँचना और फिर उनसे 
भी आगे शून्य में विलीन होकर शून्य ही हो जाना अभिप्रेय 
है :- 
“तंत्र जंत्री चुक जाये मंत्र बाकी रहता है, 
और मंत्र चुक जाये चित्त ही शेष रहेगा, 
और चित्त भी रहे नहीं तो कहाँ क्या रहे, 
विलय शून्य में होकर केवल शून्य रहेगा।'” 








राजस्थान की मीरा बाई भक्त थी, सगुण- 
निर्गुण को मिला-जुला कर वह प्रेम के आध्यात्मिक 
शिखर पर पहुँची थी । पर लल्लेश्वरी की तरह वह धरती 
के सामान्य जन-जीवन से जुड़ी न रह सकी। 


कश्मीरी भाषा का साहित्य ग्यारहवीं-बारहवीं 
शती में कविता के रूप में ' छुम्म कविता से प्रारम्भ हुआ 
और लल्लेश्वरी के ara! तथा नुन्द ऋषि के ' श्रुक' से 
गुज़रता हुआ हब्बा खातून एवं अरिनिमाल के लोक रस 
में डुबकियाँ लगा कर 'लीला' के खण्ड-प्रबन्धों तक 
पहुँचा और फिर सन्‌ 1910 के बाद पद्य के साथ गद्य 
की विविध विधाओं में आधुनिक रूप धारण कर गया। 
विद्वान्‌ लेखक ने कश्मीर साहित्य के इन सभी सन्दर्भो 
को हिन्दी भाषा-भाषियों के सामने रखा है और कश्मीर 
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के साहित्यिक-चिन्तन से परिचित कराया है, - इसके 
लिए वे साधुवाद के पात्र हैं। अब तक हमने कश्मीर का 
ऊपरी सौन्दर्य ही देखा था लेकिन उसके भावनात्मक 
आन्तरिक सौन्दर्य की अवगति तो हिन्दी संसार को उनको 
इस पुस्तिका से ही हुई है। ईसा की ग्याहरवीं शती से 
आज तक विविध रूपों में रूपायित कश्मीरी भाव-दशा 
के विस्तृत पाट को उन्होंने अपनी सौ पृष्ठों की एक 
छोटी-सी पुस्तक में सिलसिलेवार समेटा है। आशा है 
हिन्दी जगत्‌ इसका सम्मान करेगा। 


धम्मप्रिय बी० एस० सहवाल, 
संपादक, मध्यमा प्रतिपदा, 43/2117, धौलाभाटा 
(निराला नगर) कालोनी, अजमेर | 











[ [CCIM (3 Months) (3 Months) | 







D, NEW PLOTS, JAMMU. 


O. : South Extn. New Delhi 


(कॉशुर fey) 


वॅरी-9, शुमारुँ-11 : 
जुलाई-2001 


यथ जायि त्यंगुल पेयि.... 
वन्य-वन्य gs चुँति चेनान 
यि मे' करतामथ च्यून 
तमि विजि वो'नमय सौनुँ दज्ञान छुम 
अँछ गाशस छम रे'ह 
दुगाशि मँज्य वथ रॉवुम, रोवुस 
मान्योथा - ? 
म्यॉनिस वननस टसनुँ चेंटिथ 
बडि त्रोवुथ खंगालुँ असुन 
AS नचनाव्यथ, अपज्योर वो'नथम 
लाफ दितिथ- 
अँस्य cea यिमन 

चे'ति छय रे'ह वन्य चुँति छुख दजुँबुन 
तमि विजि a fa बुति दजवुन ओसुस 
आलव को 'रमय 
आबा त्रावुम 
यल दिथ ब्यूठुक छायि हॅलिस कुन 
पॉनिस थॉविथ बुथि दर दिय-दिय 
सूर मे' सपदुम 
विजि-विजि वो'नमय 
सरफ Un GG, सरुफ छु सरफुय 
चे' यिहिंजि ट्वपि वन्य 
जहर से'द्योमुत रगन अंदर 
मे' चाव करताम 
चे" अकोय दब प्यो'य अकाश तुलथन 
मे” ata पलव कँद्य तुँ लाहूँ हावे'य 
सरूर आयोय 
चुँ व्वन्य वनान us 
यि गॅय स्व जुरियात 
यिमव प्रथ विजि sida लॉगिथ 
समंदरन ताम बटॉय ws 
अगर यिमन चलि:वाव करत बंद 

: रूद करन बंद, ताफ करन बंद 

. fasta छु नोसुर यलाज छारुन 
genit! ) ०जौहर०। 
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सादगी छे' शहजादगी, वॅनिथ छि अँस्य सादुँ 
ज़िंदगी गुजारनुँच अहंयत नेनिराँविथ स्वखुँ सॉव्य चयन 
गुजारी हुँन्ज चेनुँवन दिवान | वुछवय d सादगी क्या ed | 
सादगी छे' बडि पायि ज़िंदगी हुंद हुसुन ति तुँ इनसॉनयच 
हुंद जेवर fai यमि कायनायतकिस जर जरातस छु 
सादगी हुंदुय tes लॉगिथ। | व्वं गव अख गूँबी दसतूर छु 
हाँवी युस अँशकुँ पेचानस वर तुँ सरवस स्यजर छु बखशान 
तिक्याजि fee तुँ यखरंगी सूँत्य रोजि सोन ओशन्द पो 'ख 
"ffl पॉठय बे' शूब। नागुँ वुजिन्य छे' या आबशारुँच 
थजरुँ प्यढुँ सनिरस कुन मदुँ वुजमॅल्य छाल | बनावट तुँ 
कुनी---- नागुँ वुज्ञनि लो 'ग ore] d गॅय बंद । आबशारस 
RR रबख d रूठ। ओ! तुँ अँस्य छि आबुँ tan खारान। 
शहरन हुंद्य चोक तुँ बाग पॉरावान। पो 'ज हुस्नि फितरतचि 
नजार्केच कुस वाति। कुजा वन हरन छाल तुँ कुजा कजाहुँ 
किन्य शहर कुन लो'गमुत शाल। क्वदरतुँक्य शिहिल्य 
गूँबी अधु कति तुँ सॉन्य अकि हिसाबुँ विहल गुल्य क्या ? 
रॉच हुँन्दिस पुर असरार छायि fera कुन प्रथ he प्रथन 
तुँ ओरतुँ पकनुँ सूँत्य पोशि वॅथरन ताम पय छूवकन। यि 
छुनुँ शासँतुर या फलसफुँ बल्कि छु faeta पजर ति युस 
अस्य जॉनिथ मॉनिथ मॅशरावान छिन। ति दॅपिथ गव नुँ 
जि अस्य रोजव बे' Ga तुँ बे’ हरकत। असि छि 
समंदर डून्य aere पाजुँन्य। असि छु तापुँ वुडरन आब 
खारुन। असि छु असमान तुँ जमीन छँडुन मगर यमि 
कायनातकिस अँन्दुर्य कोनूनस खलाफ हाकव नु अख 
सिर साय ति पेंकिथ | अबुँ किन्य छे' असि पननि माहोलुँच 
qd पननि पानुँच पॉर्यजान कर्रुन्य लॉजिम। 


अस्य ह्यकोन पनुन पान तुँ ऑन्‍्थुँ रो'स माहोल 
पॉरॉविथ मगर फितरतकिस सादगी प्यठ ee निज्ञामस 
gad नु इन्कार कॅरिथ तिक्याजि बनावट आयि dm 


AS 


-सय्यद रसूल पोंपुर 
पाय ति गव रोटुँ। माँन्य तव कुलुय आव मूलुँ नीरिथ। 
स्यो'द पकव तुँ दकुँ दाँल्य लगन नुँ। वति डलव di 
स्यो'द ag सोच आसि पर्बतन हुँन्द्य थजर ति प्यन 
पादन। ag जिंदगी आसि तुँ खयाल ति आसन Su 
सादुँ लसुन बसु” आसि d जिंदगी ga सॉरी we 
आसन म्वयसर। सादुँ ख्यन-चन छु तुँ जुव wud छु। 
जुव ओ'र जहान ओ "र | सादुँ लिबास छु तुँ शराफत छे'। 
सादगी छे' तुँ पाकदामनी छे'। सादगी छे ' पॉराव हुसनस 
तिक्याजि यस ख्त्रदायन हुस्न अता को 'र तस क्या करि 
जेवर युस गुलामनुँय योत शूबि तुँ जंजूर छे'नुँ आजाद 
हुसनस शूबन । स्यँज सादुँ कथ करव तुँ बावॅच बल हुरि। 
स्यो'द ag व्यचार आसि सोन सोचि पिलव वाति कति 
कोर | सादगी छे' तुँ वन dfe छि। सादगी छे ' d असमाँन्य 
पाँजुँ वुडव। सादगी By तुँ पंजरुक्य कल्य तोतुँ मरव। 
सादगी छे' ज़िंदगी हुंद WS बल, सारि संसारुच शूब d 
कायनातुक जुवन पय युस यूत आसि त्यूत छु जान। न 
रोजि व्वंदस मल न दुँय, न दो 'गन्यार, न वॉर तुँ न हसद। 


सादगी छे' तुँ बे पनाह लोल तुँ मो 'हबत छु, माय 
तुँ मिलचर छु। जिंदजगी ger यथ ऑन्थुरॅसतिस कुडरिस 
सफरस मंज छे' सादगी वखनाुँन्य सहल d वरतावुँन्य 
स्यठहूँय क्रीठ। सादगी गॅय सो'म पकुन ति, एतिदाल 
ति, कनात ति, कचि रोजुन ति तुँ असराफ न करुन ति। 
खबर क्याज़ि Y इनसान येच पाद्य तूर्य कुन पकान योर 
कुन पकनस ठाख करोस ती ख्यवान यी नुँ ख्यो'न वनोस। 
ती करान यी करनस रो 'ट करोस | ती चवान यी नुँ चो'न 
वनोस।ती लागान यी dem लागुन शूब्यस | 


जे'वि छि अंस्य्‌ स्यठा चुकावान। दावा छि अँस्य 
वारयाह करान मगर कहवचि खारन विजि छु सोन स्वन 


सरतलुँय नेरान युस सॉरी अँछन मथन छि ति याजि 
सादगी पॅट कडनस छि अँस्य सॉरी नख दाँरिथ। यि 
सोचनु करनुँ रो'सतुय जि fay पॉठ्य छि अस्य वखतुँ 
gigs मरान d टाठ्यन इनसॉनी रिशतन eu दिवान। 
अगर अस्य सादगी नेछि नावव। जिंदगी हुंद कुडुर सफर 
बासि सहल d coda स्वंदर। सादगी छे 'नुँ सराब। यि 
छे' जिंदगी हुँन्ज मूलुँ हकीकथ | अथ बनव नुं नारे छठ 
दिववुन से कि सहराव। यि छे' सीमेन तन, शिहिज तुँ 
कदावार बून्य यमिकिस सायस तल शिहुल करनस तु 
दम संदारनस कॉन्सी ठाख छुनुँ। असि पजि अथ खूनि 
जिगरुंच सगुँहन-सगुँहन दिन्य युथ जुँ यि मंज र्‌यतुँकालि 


/ यथ वनवासस मंज / 

-जवाहर लाल सरूर 
तँती जञालायि लबरस तल H^ आंगुन 
तँती अरजथ छे' म्यॉनी मँछ व्यतस्ता 
तिमय क्वंगुँ वारि तय बे'यि कुँनकुँ दजि अज 
गुलालन fes वछस मंज़ जाय शेरान 
cd गव असि रॉव्य कर तामथ समनबल 
wég wa नाव wi vus छु हसरथ 
छे' शॉहिद रॉगन्या तय बे'यि अमरनाथ 
गबर v वारि kem रे'श वॉर सॉनी 
तॅती असि शारिका तय बे'यि छे' लल द्यद 
छे' सॉनी जान तय बे'यि जाथ बुतराथ 
छि काँशिर्य अस्य मशा असि vii माल्युन 
करान a fa हिकचि से'न्दि सूँत्य मदुमती छय 
बरान ये'ति पोश हलमन विगनि वनवान 
प्रभातस ग्रे 'ज़ व्वथान डों wid शंकर 
वज्ञान गनटा छटान गाह शंकराचार 
मे' यथ वन ag सुँय मंज रो'ट तसुंद नाव 
तती जालायि लबरस तल मे' आंगुन 

New Colony 

Garhi Udhampur - 182121 


रसमन तुँ रीचन हुँन्जि अकी ग्रे'शमुँ चंजि हँरिथ पे'यि। 
यिहोय छु ज़िंदगी हुंद स्यो'द सादुँ पजर युस यूत बॅल्य 
अस्य तसलीम करव त्यूत छु जान | आबि हयातुँ ५ सबील 
ति गछि d wads तुँ न गछन जेछि d क्रेछि वति ga 
राह मुसाफिर त्रेशि दामुँ बापथ फे'ह-फे'ह करान जुव 
Ral 


55-'SADAF' 
SICOP ROAD 
BIJBEHARA 
KASHMIR-192124 


-मोती लाल मसरूफ 
मुश्क छो'ट जुल्फि पेचानन हवा वो'ल। 
गजल थनुँ प्यव गजल व्वलस्यव तुँ फो'ल॥ 


मलर होशिक्य अवेजान are लोचन । 
हवस याँगी सपुद वोल्योव कचि डो'ल॥ 


थो 'बुम पूँरिथ मे' वरदन आशिनुँय हुंद। 
फुलय लॅज तोति कर वँस्य प्यव दॅजिथ झो 'ल॥ 


yaa मस चव को'रुख खुलुँ Te वरशुन। 
नजर SH आब गव पयमानुँ मे'य को'ल॥ 


डुँहिथ गॅय खाब siete seu थरि तल। 
इमारँच हावसन हुन्जि लो'ग कुँनुंय हो'ल॥ 


Ut गव आगरय बुध्य फ्युर तुँ वोल्यव। 
नबस हय wr चेँजिवुँय वोल रुदुँ छो'ल॥ 


यरादन यिथ नुँ दिख जेछर डली ख्वर। 
मुँ थव मसरूफुँ बॅहरिथ वान वठ दो'ल॥ 
Lane No. 9, H. No. 124 


Gurah Keran, Bernai Road 
Bantalab, Jammu- 181121 


सॉर्यसुँय गामस ओस चस गोमुत। 


बबुल ओस वानस मंज केंम्य तान्य Sea चीर दिथ मॉरिथ 
छुनमुत। वानस ओस नुं डबल पोंसस ति न्वक्सान | सॉरी 
आँस्य दम Head | ऑसन कुलुफ दिथ.......... | 


ये'लि सॉरी अकि-अकि बागुँ मंज द्रायि सु गव 

थो'द बॅथिथ तुँ लो'ग दछि कुजि थलि-थलि वुछनि यथ 

सु ल्वकचारस अलोंद रूज़िथ तस सूँत्य सवारि ओस 

चवान। दछि पन चॉप्य-च्रॉप्य dud रस चे'य-चे'य 

कोबुल्य दछि खोतुँ मजुँ तुलान। कूँत्याहि fef sie 

तिम सवारि चवान-चवान wen यिवान लायनुं। STATS A 

शुर्य लॉज्य d अड़े नर्म sme किन्य ओस नुँ यिमन कांह 

परवाय आसान। दछि कुज ऑस Bat cape ये'लि 
बबुल Sala | दपान अमी ge ओस सुति थनुँ प्योमुत। 
महॅल्य मॅहलस ऑस qui गॉमुँच जि द्वनवय व्यसुँ आसुँ 
अको द्वह प्यामचुँ। व्यसुँ तोन ति गव बड़ान d शुरयन ति 

रुम-रुम हुरान। अख ओस ख्तरखुँज करान तुँ ब्याख येड 
वार्य पकान। ते'लि मा ऑस fae गॅन्य बॅसती। any 
अकि तरफुँ करिम बदुन fo d बे'यि तरफुँ शाम लालुन। 
करिम बटुँन्य अगर डबि प्यठ,बिहान ऑस्य शाम लालनि 
wight वे'दूय-वे'ठ्य कनि पल ऑस्य टाकार्े पॉठ्य 
लबनुँ यिवान। दपान यिम पल छि शाम लालुँन्य बुड्य 
बबन ब्रांदस लॉग्यमित्य | गामुँ वॉल्य छि यिति qum जि 
ये'लि अकि द्वह तस ग्रटुँ वाँल्य सो 'त पिशनस क्याहताम 
ब्रकानुँ को र, रोतलि ओस तम्य ग्रे पोतुर मीलस दूरि 
अँकिस गॉर्य सरस मंज़ लोयमुत तुँ uy बोल ओसुन 
'फ्यख ख्योवमुत। तुँ sf फिरि नेबिर चूर द्वन दो'हन 
कुछि मंज heu कॅरिथ गाम त्रावनस प्यठ मजबूर 
को 'रमुत। कॅरिम बटुन d शाम लालुन बॉय ded ति wi 


भ 


-विजय सागर 
ara यिति छु पथ कालि बबलिन्य Fes eb Wu 
कॅरिम बटुन मोल हापतस निशि बचावनु wd ज्यादय 
दो'र गोमुत d वुन्युखताम ति छुनुँ फिकरी तरान जि यिम 
छा बारॅन्य किनुँ हमसायि। गामस मंज ओस नुँ प्वखतुं 
मकानुँ। द्वसुँ यॅन्दरन प्यठ चीन्य म्वंजि खॉरिथ ऑस्य 
बॅड्य-बॅड्य मकानुँ बनावनुँ आमुँत्य | गासुँ पश ST] बर 
d मे'चि लिवुन कॅरिथ ऑस्य वुनि ति he मकानु 
मुशकावान। प्यढुँ शो 'द d शुहुल बोनि हवा | दपान अमि 
बागुँच बॅड बून्य ऑस कॅरिम बढुँन्य wed दिचमुच। 
अँथ्य बोनि तल ओस ae वालनटेरव कश्यप बंधू सुंद 
सोशल रिफार्म पानुँनावनुँच कसम ga कॅरमुँच। अमि 
गामुक बजर d ड्यकुँ थजर ऑस यि बून्य। the छि 
वनान जि अमि बागुक मॉलियि छि कॅरिम seq d शाम 
लालुँन्य मुशतरकुँ बरान। अलबतुँ स्यकुँ पॉठ्य छुनुँ कॉन्से 
पय जि यि जँमीन कॅरिम बहुँन्य छा किनुँ शाम लालुँन्य। 
अदु गॉम्य गाम छुस Gig Ag हरुद ताम आरामाह करान। 
ये'लि वंदस गानन मंज़ पाह डेर खसुँहन, wry ger वुछिथ 
गयेयि चारवाँय त्रावुँन्य यलुँ तुँ पाह अथ बागस मंज 
कँडिथ छुनुँच्य। तिलुँ ग्वगुल छ्वंबुन d दां ग्वनि बनावनि 
ति गॅयोव अँत्य। 

कॅरिम बढुँन्य आस्य पनुन हाखा बताह ख्यवान। 
जमीनि कनाल पांचाह मर, तीर्य, गुपन तुँ अखतुय क्वकर 
बतख ति ऑसिख खे'जव- खे'जव। कॅरिम as ओस 


पुं मालुँ दवलतुँ Cft योत माला माल बल्कि tener हिश 


आशे'न्य ऑसुँस tena बॅनिथ Sms! दपान क्वदरत 
ति छु तँस्य बंदस इम्तिहान हावान यस अम्युक बितुर 
आसि। बल्य कॅर कथ मगर तस सूँत्य-सूँत्य धनुं प्यनु 
ला हुन्द ने'चिव कर नुँ कथ। सु ओस med 
सारिनुँय अँछ फिर्य-फिर्य वुछान | ग्वङुँ-ग्वडुँ dii 


सारिवुँय जि चीरी सँही मगर कथ करि ज़रूर। अमा 
qa द्वहा-द्वहा गव गछान यो'तान्य तस'को'ल प्यव 
नाव। नजरे गोख Aaya! द्वशवुँय ओस अख अँक्य 
सुन्जि माजि द्वद चो'मुत। रॅहमत गछि हे खाहस प्यठ 
नजीरस ऑस बबलुँनि माजि निश त्रावान अदुँ मजाल छा 
सु करिहे उंहराय। स्व ति ऑसुँस बबलुँनि खोतुँ रछान। 
कुलचि त्राव्योन शीर चायि मंज तुँ द्शवय ऑसिस आँस 
दॉर्य-दॉर्य यिवान। बलायि लॅग्य-लॅग्य आँसुँख fa <a 
जि ति माज ख्यो'न d रथ चो'न दिवान। 


द्ृशवय गॅयि बडान। स्कूल द्रायि d कालेज चायि 
यिकवटुँ। अख अँकिस मंज ओसुख जुव। दुन गरन 
ओस वुमरातन हुंद मिलुँचार यथ यिहिंद्य यारानन नो'वुय 
रंग बो'र। कॅरिम बठ ओस गामस फॉसलुँ करान मगर 
गरि ओस नुँ शाम लालनि मशवरु वराय कांह ति कॉम 
करान। 


''छुख सॉ बोज़ान शाम लाल! गनय क्या ओस 
बनान। दपान ओस eru गो'छ पनुन-पनुन आंगुन 
गंडुन''। 

शाम लालस चेंज GS तलुँ जमीन नीरिथ तुँ 
yore, ''चे' क्या वो'नथस? i 


''वनुँहस क्या। सोंचान छुस यिमन कुस छु यि 
जहर द्यमागन बरान। रॉत्य-रातस ओसुस अकि ae 
खसान d बे'यि बालुँ बसान। दपान ओसुस गाश कर 
यियि तुँ चे' वनहय।'' ; 


uama हसाँ केरिम:बटा ! बँ ओससय नु ह्यकान 
वॉनिथुंय, मे fa ऑसुँख शे छ थाँवमुँच बबलिस अथि। 
राथ ये'लि सु ari प्यढुँ आव तस आँस ल्यँदरि छठ 
फीरिथ गाँमुँच । तस ओसुख वो 'नमुत जित्वहि क्या अथ 
बागस करुन | बोय छुय AA | जमीन ति छिव d व्वन्य 


पानुँ लागान। अथ गो S दकुँ uri 
कॅरिम बटस गो 'न्डुन नार तुँ वो'ननस : 


‘faq कम छि। यो 'ताम बुँ जिंदुँ wa यि सपदि 
नुँ केंह यिम कम छि असि फाँसलुँ fed वाँल्य। ति 
कॅरिथ यि बाग अय सानि खोतुँ यिमनुँय बकार यिवान 
छु''। 

शाम लाल ओस ifa किस आवलुँनिस मंज गतुँ 
ग्यूर करान..........: जॉहिरा ओस सोंचान जि वखतुक 
चेखुर पो 'का यूत तेज जि गामस वथ हावन वोल, HY 
रोट कमाल र” d फॉसलुँ करन वॉलिस 
प्यठ छा व्वन्य हुकुम साँदिर करनुँ यिवान........... | 


गामुँ वाल्यव ओस सु सुबुह प्यठय दछि कुजि 
निश वुछमुत अमापो 'ज सारिवुँय आँस नु'यि कांह अजीब 
कथा जॉन्यमुँच। अख यजि दछ कुज ऑस बागस मंजुँय 
तुँ दो'यिम यिज्ञि दछि कुजि तल ओस तिहुंद ल्वकचार 
गुज़रयोमुत तुँ सु मा आसिहे अज अँथ्य दछ कुजि 
Xen जि तसुंद यार बबुल कति थो'वथन। को'ल ओस 
अख नजर दछि कुजि हे रि ब्वनुँ करन तुँ ब्याख देछिन्य- 
खो वुँर्य तुँ पत्य sand ओस दून अथन मंज कलुँ 
रटिथ फकत ब्वन कुन वुछान। कॅलिस कुस ओस बबलिस 
वरॉय यस निशि सु पननि गमुक इजहार करिहे ।यि आँस 
नुँ कॉन्सि पय जि को 'ल करि पननि द्वखुक इजहार fay 
कनि जि ल्वकचारस गगूस त्रावन वॉलिस «fo कुलिस 
बनावि फहि कूट। 


17-B , Sharda Colony, sector 2 
Patoli Brahmna 
P/o Muthi Jammu - 181205 


$ E om 


गिव लीला | 


खसुँवुन शाहतय qd शाह mi, | 
प्रथ लटि सुमरय महादीव नाव चोन। 

विजि-विजि सूँत्य-सूँत्य छुख मे' आसान, 

रुमन-रुमन Wu Wu मे' बासान॥ 

ux गंगा त्रिशूल दाऽरी, | 
asia चाऽनिस wma बऽपाऽरी। | 
agase न्यँतरन वन्दया प्राण 
रुमन-रुमन मंज छुख मे' बासान॥ 
पननुय प्रे'यम बखशावतम्‌, 
बखती बे qa करनावतम्‌। 
चानि ज्योती हुंद ध्यान छुस करान, 
रुमन-रुमन मंज छुख A’ बासान॥ | 
हृदयस Ww म्याऽनिस रोजान, | 
महादीवुँ क्रख ASA छुख बोज्ञान। 9 | 
सकंठ Ga d« gu कासान | | 
रुमन-रुमन मंज छुख मे' बासान॥ | 
महा wq चांनी छम मे' आश, 
हावतम पनुन रूप d प्रकाश। 
ब्रम मो'ह मायायि हुंद कासान, 
रुमन-रुमन मंज छुख मे” बासान॥ 
कमुक फल साऽरी बूगान, 
यौ असि वो'वमुत ती लोनांन। 
सारिनुंय मुश्किलन करतुं .आसान, 
रुमन-रुमन मंज uu मे' बासान। 
वुम्बुर म्बकलान प्राइग्‌य-प्राउरी, 
पो'तुस चलान साऽरी msc -हाउरी। 
यी चे'य wet: छय ती सपदान, 
रुमन-रुमन AST छुख मे' बासान॥ 
मगय क्या ब5 क्या गछि जान, 
STI. WS सोरुय aay 
यी मे' जान गछि ती छुख करान, 
रुमन-रुमन Wu छुख मे' बासान॥ 


+++ 


Booking open for 


Jagan Nath Bhat Community Centre 
(JANJ GHAR) 


AT 
Kashmiri Pandit Sabha Ambphalla, Jammu 


(Special rebate for displaced K. P. Baradari) 


Contact for Booking 
Manager, 

K. P. Sabha Premises 

Ambphalla—Jammu. 


MM 

1. Matrimonial advertisements are entertained at nominal charges of Rs. 50/- per 
advertisement with no consideration of number of words involved. 

2. Spacé is also provided for obituary column in the K.B. Times for which 

|! management has fixed nominal charges. 

3. In case of any subscriber who does not r 

' kindly inform on telephone No. 577570 to K.P. Sa 


furnish another copy to him. 


eceive the K.B. Times issue, he may 
bha Jammu, enabling us to 


Managing Editor 








